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PREFACE. 




HE form of the following little work in 

the original is that of Sermons. As such 

they appear the first three discourses in 

the edition of Saurin'« Works published at the 

Hague in 1749. In^ekdm'g these several years 

'■•^•'/■'' " ' 
ago, as part of a cowfsei- of ^ private study, I was 

struck with the freshniSsis atli^'Q0g^<^ of the reason- 

•\ •*^f t ^^ !^ ., 

ing as well as the eameStcfess^ and 'depth of feeling 
manifested in the treatment of a subject so vitally 
important. The spiritual quickening which gave 
so much fresh life to the Church in America, in 
Ireland, and in Scotland, was just beginning. The 
luxuriant promise of that spring-time has in great 
measure passed away ; but not altogether without 
fruit. Apart from the more marked and unde- 
niable effects of the awakening, it is certain that it 
accomplished a deeply-important object, in correct- 
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ing the idea, that none but ministers of the gospel 
have any special duty laid upon them with reference 
to the spiritual condition of the masses around them. 
That idea is now felt and acknowledged to be 
erroneous 5 and, without entering upon, mucli less 
deciding, the vexed questions connected with lay 
agency, this is allowed on all hands — that Christians, 
irrespective of office, are bound to do what in them 
lies to improve the moral and spiritual state of aU 
within their sphere of influence. Hence an apology 
is hardly needed for the share the translator has 
had in the following work. 

A word of explanation may be necessary as to the 
form in which it appears — a treatise, instead of de- 
tached sermons. Saurin himself seems to have felt that 
the sermon form was not the most advantageous for a 
lengthened chain of reasoning. We find himobserving 
in his introductory remarks : These reflections would 
doubtless be more effective together than separate. This 
first suggested the desirability of altering the exter- 
nal arrangement, if it should be possible to accom- 
plish it without doing violence to the meaning and 
object of the preacher. A very cursory examination 
sufficed to shew, that whatever advantages might 
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be derivable from such an alteration, they could 
be attained without in the slightest degree injur- 
ing the sense — nay, if we except the change of 
''hearers" into ''readers,'* and the omission of 
one or two sentences — not half a dozen in all — in 
which Saurin speaks of his intention to handle the 
subject in three discourses, there is absolutely no 
change at all. Indeed, those who may have objec- 
tions to such a change, have only to read sermon, 
in place of part, to alter readers into hearers, and 
they have the matter in the original form, at least 
as nearly as the differing idioms of the two lan- 
guages would permit. 

The translator's primary object was, however 
humbly, to do good, by producing in a faithM and 
accessible form the weighty and important truths 
on conversion that, a century and a half ago, roused 
and startled as they fell burning from the preacher's 
lips within the palace chapel of the Hague. 

Robert Robinson, of Cambridge, a Baptist, and 
eventually a Socinian, executed in 1775 a valuable 
translation in five volumes 8vo, of a selection of 
Saurin's sermons. This was supplemented by Dr 
Henry Hunter, in 1796, by a volume of discourses 
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on sacramental occasions. In i8o^, another volume 
was added by Joseph Sutcliffe, a Methodist preacher 
of the Wesleyan Connexion. An eighth volume, ap- 
parently by the same author, appeared in 1 8 14, when 
already four large editions of the former volumes of 
the translation had been disposed of. The whole 
was republished in three volumes by a London 
house some thirty years ago. These facts suffi- 
ciently prove the popularity of Saurin on this side 
the Channel J a popularity which is further evi- 
denced, but in a somewhat questionable shape, by 
what a friend assures me, from personal observation, 
was no uncommon occurrence in the beginning of 
the present century — ^preachers, in various parts of 
the country, availing themselves of the Frenchman's 
labours, when accident or inattention had inter- 
rupted their own more legitimate pulpit preparation. 
The three discourses on conversion were trans- 
lated by Sutcliffe, and form the first portion of the 
seventh volume. The comparative merits of that 
translation and the present it is for the public to 
determine. It certainly was from no ambitious 
hope of excelling it that the present attempt origi- 
nated. Three-fourths of the work were already 
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finished^ when, through the ready courtesy of David 
Lamg of the Signet Library, an opportunity occurred 
of consulting Sutcliffe's volume. A cursory exam- 
ination sufficed to shew, that not merely was the 
plan different, but that there were specialties in 
the rendering which warranted me in proceeding. 
The result is seen in the following pages. Spirit 
and fidelity were the objects steadily kept in view 
from the commencement. The endeavour was to 
preserve the turn of thought, and, as nearly as 
possible, without doing violence to our own forms 
of speech, the very style of expression. This was 
a matter of no inconsiderable difficulty. The 
energetic vivacity of the French orator could ill 
acconmiodate itself to the grave and stately march 
of our English tongue. The attempt was certainly 
worth makings how far it has been successful it 
is for others to say. The labour has been a labour 
of love, not unattended by many quiet pleasures. 
The last and highest will be obtained should .this 
little work be the means gf rousing increased atten- 
tion to a subject of such paramount and enduring 
importance — ^marfs relation to the Most High. 
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REV. JAMES SAURIN. 

HE subject of the following memoir was 
bom in eventfiil and troublous times. 
He was only in the ninth year of his 
age, when, in 1685, Louis XIV., misnamed 
the Great, finished a long course of intolerant 
craelty and oppression by the Revocation of the 
£dict of Nantes, the blood-bought Magna Charta 
of Protestant liberty in France. By this, and the 
accompanying dragonades, the foolish king fondly 
hoped that he would at once and for ever put an 
end to the so-called heresy that, during a century 
and a half, had been making its way in his domin- 
ions, slowly but surely, in spite of martyrdom and 
injustice, wholesale massacres, and blandishments 
still more dangerous to a faith, the profession of 
which implied the abjuring of whatever is dearest 
to an ambitious heart. It was a vain hope. True 
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faiths have more vitality than can be crushed out oy 
the heel of a despot, or paralysed by siren allure- 
ments. Louis has long since gone to his fathers, 
while the faith he so proudly imagined he had over- 
thrown still lives and grows on the very soil from 
which he did his best to uproot it. This he could 
not accomplish, but something else he effected, 
which he might have foreseen had not his vision 
been obscured by ignorance and prejudice. His 
legislation drove into immediate exile upwards of 
eight hundred thousand of his most loyal and in- 
dustrious subjects, who carried with them about 
twenty millions of property 5 and, to use the ex- 
pression of the Abb^ Millot, *'an industry more 
precious still.'* England, Holland, and Germany, 
were enriched in citizens and in manufactures, by 
the foolish policy which compelled so many ot 
France's best and bravest sons to forsake her inhos- 
pitable soil for lands where they might have liberty 
to worship God in accordance with the dictates of 
conscience. It is a noble history that of Protestant- 
ism in France. Baptized in blood, the Church's 
mission there, for more than a thousand years, has 
been one of suffering and endurance. Let us 
cherish the hope that this long patience may have 
soon its appropriate reward, in the downfall of error 
and infidelity, and the upspringing of that' righteous- 
ness and truth which alone exalt a nation. 
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Among the thousands who forsook their father- 
land m i68j, was the father of Saurin, an able 
Protestant lawyer of Nismes. He occupied a high 
position among his townsmen, and held the office 
of perpetual secretary to the academy. His family 
had been distinguished for several generations in 
civil and military affairs, as well as for their scien- 
tific attainments. The elder Saurin, as proved by 
the records of the academy at Nismes, left France 
immediately upon the Revocation. He fled to 
Geneva, where his talents, conjoined with the cause 
for which he sufiered, secured him a welcome 
asylimi from the harassments to which, for many 
years, the adherents of the reformed faith had been 
subjected under the rule of the grand monarch. 
We are not told whether or not his sons, for he had 
two besides James, who were also distinguished for 
their doquence, accompanied him in his flight. It 
is extremely probable they. did. At any rate, we 
learn from contemporary authority, that James 
Saiuin finished his education at Geneva. 

In the seventeenth year of his age he quitted the 
gown of the student for the sword of the warrior. 
In 1694 the war of the coalition against Louis XIV. 
broke out, and Saurin served for three years as a 
volunteer under the Duke of Savoy, against the re- 
lentless persecutor of his family and faith. The 
peace of Ryswick, however, disbanded the Duke's 
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forces, and Saurin returned to Geneva to continue 
his studies, none the better, morally, for his expe- 
rience of camp life. After studying philosophy for 
two years, he applied himself to theology under 
Pictet, Lewis Tronchin, Philip Mestrezat, and 
Alphonso Turretin. The evil effects of his military 
training made themselves apparent even while 
studying for the ministry, in a spirit of levity and 
scepticism, which at length drew down upon him 
a pointed rebuke, in public, from one of his pro- 
fessors. 

It was the turning-point of his spiritual history. 
Thenceforward he was another man. He devoted 
himself heart and soul to preparation for his high 
calling, as ambassador for Heaven 5 and with much 
success. His fame, even while a student, was so 
great, that, being to preach on one occasion, the 
crowd was so large he was obliged to occupy the 
pulpit of the cathedral. 

The worldly prospects of any one choosing to 
become pastor among the exiled Protestants, were 
certainly far from cheering. All the more honour 
is due to those, who, like Saurin, in the fiill know- 
ledge of the sufferings and privations to be endured, 
chose rather to suffer affliction with the people of 
God, than to enjoy the pleasures of sin for a season. 

After finishing his studies with distinguished suc- 
cess, in 1 700 he passed, by way of Holland, to Lon- 
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don, where he ministered with much acceptance to 
a congregation of fellow-exiles for almost five years. 
During this period he married Miss Catherine 
Boyton, by whom he had a son named Philip. 
The climate of London not suiting his constitution, 
in 1705 he spent some time in Holland, a country 
where many of those driven from France for con- 
science' sake had found refuge. His preaching was 
received with so much acceptance at the Hague, 
which, as the seat of government, naturally attracted 
a goodly number of the refugees, that, though all the 
ordinary pastoral offices were filled, a charge was 
specially created to retain his services. He was ap- 
pointed chaplain to some of the nobility of the Hague, 
and the palace chapel of the Princes of Orange was 
given to him as a place for public worship. This 
soon became too crowded, and had to be en- 
larged 5 yet it continued till his death full to over- 
flowing, with the most intelligent and brilliant 
audiences the Hague, then the resort of all who 
were eminent in rank, politics, or learning, could 
furnish. Nor was this the only effect of his minis- 
trations. His preaching influenced many of his 
hearers deeply and permanently, as manifested by 
their holy and consistent lives — testimony most 
grateful, and most trustworthy, of a faithful and 
successful ministry. 

Nor was it with the living voice alone that 



xiv Memoir of the 

Saurin laboured in his Master's cause. He did 
much with his pen, of which posterity still reaps the 
benefit. His works, if not numerous as compared 
with other writers of his day, are at least weighty 
and important, manifesting a commendable industry 
and zeal. They were all written within a period 
of twenty-five years, and that, too, a period in which 
Saurin had the daily burden of superintending and 
providing for a congregation of some thousands, 
besides his share of the general business of the 
Church. He wrote : — 

I. Sermons upon Divers Texts of Holy Scripture, 
12 vols. 8vo. Of these, five volumes were published, 
1 708- 1 725, during his own lifetime. Seven addi- 
tional volumes were given to the world after his 
decease by his literary executors. The first of these 
seven contains a very graceful and well- written dedi- 
cation to Queen Caroline, the work of his son Philip. 

II. A Treatise on the Education of Princes, This 
book, which has never been printed, was prepared 
at the special request of the Princess of Wales, 
Caroline of Brandenburgh Anspach 5 who, in pass- 
ing through Holland on her way to England, 
honoured Saurin with very special and distinguished 
regard. The volume was dedicated to the young 
princes. It was favourably received by the prin- 
cess, and immediately acknowledged by a handsome 
present to the author. 
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III. Discourses, Historical, Critical, Theological, 
and Moral, on the most Memorable Events of the Old 
and New Testaments. 6 vols, folio. This work was 
undertaken to furnish letterpress illustrations to a 
numerous series of copperplate engravings of various 
scriptural subjects, executed for the special purpose 
at the expense of a generous Dutch merchant. 
The first volume was translated into English by 
Chamberlayne, in 1723. The others have not been 
translated. Saurin finished only two volumes, 
which appeared in 1720-1728. The third, on 
which he was engaged at the time of his death, 
was completed by M. Roques, who added a fourth 
volume, carrying the work to the end of the Old 
Testament. Isaac de Beausobre, chaplain to the 
King of Prussia, added two on the New Testament, 
thus completing the undertaking. A Dissertation 
on the Expediency of sometimes Disguising the Truth, 
bearing on SamueFs anointing David king of Israel, 
which appeared in the second volume of the Dis- 
courses, caused Saurin a good deal of vexation and 
annoyance. La Chapelle cited him before several 
Synods 5 but, though Saurin willingly gave explana- 
tions, he would make no retractions. The Synod 
finally decided the dispute in Saurin' s favour. 

This was the only important controversy in which 
our author engaged. His loving and gentle nature 
was quite alien to the grim pleasures of the battle- 
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fieldj and although, when necessary, he could strike 
wisely and well for the truth, he much preferred 
to draw rather than to drive. He combated the 
opinions of others in the spirit of the command — 
As ye would that men should do unto you, do ye even 
so to them. Indeed it was one of the charges 
brought against him by his detractors, that he did 
not use bitter enough language in speaking of the 
persecutors of the reformed faith. It was the age 
of strong words then 5 but surely now it lessens not 
our reverence for Saurin, to find in him so much of 
the wisdom of the serpent conjoined with the 
harmlessness of the dove. 

IV. An Abstract of Theology and of Christian 
Morality, in the form of a Catechism, 1722, i vol. 
8vo. In 1724, Saurin published an abridgment of 
this volume. Both the abstract and the abridg- 
ment contain a mass of interesting and instructive 
truths, set forth in a methodical and comprehensive 
manner. 

V. The State of Christianity in France, 1725- 
1727, I vol. 8vo. This work, in a series of letters, 
discusses several important points of controversy 
between the Protestants and Catholics. 

Saurin was born at Nismes, January 6, 1677, 
and died at the Hague, December 30, 1730, in the 
fifty-fourth year of his age 5 comparatively young 
in years, but old in usefulness and honours. 
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In person commanding^ in manners gentle and 
prepossessing^ in thought weighty and just^ in argu- 
ment clear and fwcible^ in style coble and expres- 
sive^ Saurin united in himself the qualities necessary 
to make him loved and revered as a man^ and 
honoured and esteemed as among the greatest of 
Protestant preachers. • , 

His contemporaries speak rapturously of his fine 
powerful voice, which gave increased effect to his 
vigorous and independent thinking. " Those who 
remember," (says a writer in the BibliotK^que Fran- 
^ais, shortly after Saurin*s death,) " the magnificent 
prayer* which he used before the sermon, can 
never forget how the ear was thrilled with the most 
harmonious sounds. . . . The attention excited by 
the prayer was not disappointed by the sermon. . . ; 
All without exception were charmed, and such as 
came with the design of criticising, forgot their pur- 
pose in proportion to the attention they employed 
to find something susceptible of blame. And let 
no one imagine that such were the mechanical 
effects merely of an oratory whose charms left not 
the intellect at liberty tO' judge of the matter. 
His printed sermons, especially those published in 
the lifetime of the author, are evidence of the just- 
ness of thought, force of reasoning, and nobleness 
of style and expression, which form, so to speak^ 

* For transladon of this prayer see end of the Memoir. 
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the distinctive characteristics of Saurin 5 and which 
prove that these external accomplishments were the 
least of his talents." When the celebrated Abbadie 
heard him preach for the first time, he exclaimed, 
"Is it an angel or a man who speaks!** Another 
contemporary for a long while resisted every per- 
siiasion to go to hear him.* When at last he yielded, 
he went determined to criticise severely. But this 
determination was soon forgotten under the 
preachers eloquence, which moved and shook his 
inmost soul. When he preached his famous sermon 
on almsgiving, in behalf of the poorer refugees, 
such was the effect, that not merely money, but 
jewels, rings, gold ornaments, in short, whatever 
came to hand was poured into the collecting boxes. 
Such a marked effect is not so wonderful, when 
we remember that Saurin had the rare tact of 
always adapting his style to the audience for whom 
he spoke. An Italian acquaintance of Robinson's, 
who had often heard Saurin at the Hague, describes 
his manner in the pulpit very well. He says : " In 
the introduction of his sermons he used to deliver 
himself in a tone modest and low 5 in the body of 
the sermon, which was adapted to the understand- 
ing, he was plain, clear, and argumentive, pausing 
at the close of each period, that he might discover, 
by the countenances and motions of his hearers, 
whether they were convinced by his reasoning. In 
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his addresses to the wicked he was often sonorous, 
but oftener a weeping suppliant at their feet. In 
the one he sustained the authoritative dignity of his 
o£ce, in the other he expressed his Master's and 
his own benevolence to bad men, praying them in 
Christ* s stead to he reconciled to God. In general, 
his preaching resembled sf plentiful shower of dew, 
softly and imperceptibly insinuating itself into the 
minds of his numerous hearers, as the dew into the 
pores of plants, till the whole church was dissolved, 
and all in tears under his sermons." 

Robinson, who, from his thorough study of hi* 
works, was well qualified to judge, gave a similar 
estimate of Saurin's peculiar powers as a preacher. 
In the preface to the fiflh volume of his excellent 
translation, afler saying that Saurin is remarkable 
amongst preachers for his wise choice of subject, for 
the moral turn and solidity of his thoughts, for the 
scrupulous weighing of the truth, and for the skil- 
ful building up of sermons, — he speaks of his ser- 
mons as " at first gentle and cool like a morning in 
May, as they proceed glowing with a pleasant 
warmth, and toward the close, not so much inflam- 
ing as settling and incorporating the fire of the sub- 
ject with the spirits of his hearers." 

A writer in the Dictionnaire Biographic Universelle, 
in this case at least a very impartial authority, thus 
sums up his impressions of our author: — " Pro- 
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foundness of thouglkt, force of reasoning, able 
arrangement of matter, vigour of pencil, heart-stir- 
ring appeals, originality of expression, shafts which 
strike the imagination and move the heart, a sim- 
plicity majestic and commanding, like that of the 
sacred writings, — such are the characters of his elo- 
quence. Nothing indicates study, labour, or art : 
all is rapture ^ all is inspiration ) everything seems 
to escape from the very soul of the speaker ; and it 
is entirely to the warmth and energy of the feelings 
with which he was animated that his style owes 
the fire and vehemence which distinguish it so emi- 
nently." 

In these very favourable estimates, the most of 
our modem judges of sermons and preachers con- 
cur. Doddridge held *' that Saurin united in him- 
self the several qualities of the scholar, the gentle- 
man, and the divine j and was one of the most 
distinguished of mankind." Cecil esteemed his 
powers very highly. Blair also reckons him among 
the most distinguished of French Protestant divines, 
copious, eloquent, and devout, though too ostenta- 
tious in his manner. 

These full and favourable verdicts leave room for 
little more to be said. Did it not seem presump- 
tuous, it might be remarked, in addition, that one 
great secret of Saurin*s power as a preacher, was the 
direct and personal application of the truths he 
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handled to the consciences dr his hearers. Inti- 
mately acquainted with the deceitfiilness of the 
human heart, he pursues the conscience through 
its turnings and evasions, its thousand Protean trans- 
formations, till, in a voice of thunder, the words re- 
echo from its inmost depths — Thou art the man ! 
Such is the preaching that commands attention in 
all ages. Had Saurin*s excellence been merely out- 
ward — a prepossessing appearance — a fine voice — 
and graceful elocution — ^whatever his fame while 
hving, it would have descended with him into the 
tomb. He would have been long since forgotten. 
But, reared on the foundation of solid and extensive 
erudition, as witnessed by his Discourses, which, says 
the Encyclopaedia Britannica, are *' fiill of learning 5 " 
shaped into beauty and harmony by finely- deve- 
loped powers 5 and consecrated as one great temple 
by the high and holy purpose which, like a golden 
cement, gives coherence to every sentence he penned, 
Saurin*s works, are indeed his monument — a monu- 
ment which will be esteemed so long as men rever- 
ence self-denying and successful effort to do one's 
work in the world worthily and well. 

To strangers Saurin was cold and reserved, and 
hence at first seemed proud and ambitious. On 
doser intercourse, however, this passed away j and, 
as acquaintance ripened into friendship, he was seen 
as he really was, generous, amiable, and warm- 
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hearted. In reading his sermons, we cannot fail to 
be struck with his clear-sightedness in dealing with 
the heart and conscience: and yet, as not unfre- 
quently happens with those that are eminent in this 
department of human knowledge, he was simple as 
a child in the every-day concerns of life. 

One more fact we must mention to his honour. 
Not only did he care assiduously for his suffering 
fellow-countrymen, but if not the first, he was among 
the first, to advocate the duty of the Church to 
send forth missions to the heathen. He planned a 
foreign missionary society for the propagation of the 
gospel among the heathen, especially in the colonial 
possessions of his adopted country. Of this he gives 
an account in the preface to his Abstract of Theo- 
logy and Christian Morality, published in 1722. 
Seventy-four years after this, in 1796, the General 
Assemby of the Church of Scotland, in a house of 
one hundred and two members, decided by a 
majority of fourteen, to do nothing in favour 
of missions, mainly on the ground that it was " im- 
proper and absurd to propagate the gospel abroad, 
while there remained a single individual at home 
without the means of religious knowledge.*' All 
the more honour is due to Saurin and others of his 
day, who were clear-sighted enough to recognise 
what every section of the Church now regards, not 
merely as a duty, but as a high and holy privilege. 
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WHICH SAURIN COMMONLY OFFERED 
BEFORE SERMON. 

LORD, our God and Father, Thou be- 
holdest us prostrate in Thy presence, to 
render to Thy majesty the homage 
which we owe 5 to confess before Thee our sins, 
and to implore Thy grace. If we should follow 
the first impulse of our consciences, we could 
not dare to raise, our eyes to heaven — we would 
flee from Thy face. We are creatures vile and 
helpless, more unworthy a thousand times, by our 
actual corruption than by our natural vileness, of 
appearing before Thine eyes. But, Lord, if the 
thought of our sins and our miseries casts us down. 
Thy grace raises us up again. Thou art a merciful 
God, full of pity, slow to anger, abundant in good- 
ness. Thou wiliest not the death of the sinner, but 
* rather that he should turn and live 5 and Thou hast 
given Thy Son to the world, that whosoever be- 
lieveth on Him should have eternal life. Such 
blessings, such promises, speak peace to our trem- 
bling hearts, and inspire us with the boldness we now 
manifest in coming to the throne of Thy mercy, and 
imploring the powerful succours of Thy grace. At 
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all times we stand in need 6^ grace, but now, O 
Lord, we feel that it is specially necessary. We are 
in Thy house, to learn the mysteries of our salvation, 
and the rules of our conduct) but, O God, our 
aim exceeds our strength 5 we cannot accomplish it 
without Thy holy Spirit. Give to us a double por- 
tion of His sacred influences, to us who are to de- 
clare Thy word. Grant that, having understood 
the meaning of Thine oracles, we may be touched 
in our own hearts with the truths which they con- 
vey, before proclaiming them to others j and grant 
that we may set them forth in a manner befitting 
their excellence. But suffer not that we labour in 
vain 5 dispose those who hear us to receive Thy 
commands with submission, and obey them with 
carefulness; so that together, animated with the 
same spirit, and reaching forward to the same goal, 
we all may sanctify our conduct, and live conform- 
ably to the grandeur of our vocation, in the name 
of Thy well-beloved Son, Jesus Christ our Lord. 
Amen. 
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THE DANGER OF DELAY. 

^ Seek ye the Lord while he may bejound, call ye upon htm while he 

is «*ar."— IsA. Iv. 6. 

HAT is a startling oath which is narrated 
in the tenth chapter of the Apocalypse. 
St John saw an angel 5 that angel was 
clothed tuith a cloud, a rainbow was upon his head, 
his face was as it were the sun, and his feet as pillars 
of fire. He stood upon the sea and upon the earth. 
He lifted up his hand to heaven, and sware by Him 
that livethfor ever and ever that there should be time 
no longer. By this oath, if we would follow some 
learned men, the angel wished to declare to the 
Jews that the measure of their iniquity was full, 
that the time of their merciful visitation was ex- 
pired, and that God, by giving the rein to the 
armies of the Emperor Adrian, was about to com- 
plete the vengeance which He had begun by the 
soldiers of Vespasian and of Titus. 
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We dispute not this special interpretation; but 
let us consider the oath in its full scope. The angel 
stands upon the earth and upon the sea. He speaks 
to all the inhabitants of the world. He addresses 
his voice to you, O reader, and He teaches you one 
of the most terrible but most important truths of 
morality and religion. It is that the mercy of God, 
which is infinite in several aspects, has, notwith- 
standing, its bounds and limits. It is infinite, for it 
embraces equally all mankind. It puts not any dis- 
tinction between the Jew and the Greek, between the 
Scythian and the barbarian. It pardons crimes of 
the deepest dye, courses of life the most vicious, 
and, lifting the penitent sinner from an abyss of 
misery, opens before him the pathway to supreme 
felicity. But it is bounded. When the sinner 
hardens himself, when he resists, when he defers his 
conversion to a more convenient season, God shuts 
up His bowels of compassion, and refuses to hear 
the cry of those who steeled themselves against His 
own most loving entreaties. 

It is from this awful truth that Isaiah draws the 
conclusion which forms the subject on which we 
intend to meditate for a little, — Seek ye the Lord 
while He may be found, call ye upon Him while He is 
near. Excuse us from a too rigorous exactitude. 
We shall not detain you by explaining what it is 
to seek the Lord, and to call upon the Lord, What- 
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ever iudsion we may be liable to in this matter^ 
w&atever inclination we may have to confound the 
appearance of conversion with the reality, I must 
say, it is not this that ruins the largest number. We 
purpose, at present, to probe our real sore, to go to 
the very source of our corruption, to dispel, if it be 
possible, the false allurement which has cast many 
inhabitants of Christian countries into perdition, and 
which is still the most powerful incentive of which 
the evil spirit avails himself to draw us on to destruc- 
tion. This allurement, this incentive, I call your 
consciences to witness, is an indescribable, contra- 
dictory idea, which we have formed in our own 
minds of the Divine mercies — certain vague designs 
we are entertaining to repent in the future, and a 
fancied certainty of being able to accomplish it suc- 
cessfully whenever we may wish to undertake it. 

We shall make various reflections upon the delay 
of conversion, and these we shall derive from three 
sources. From Man, from the Scriptures, and from 
Experience. We will employ, in turn. Religion, 
History, Reason, to manifest how dangerous it is to 
defer turning ourselves to God. First, we shall 
endeavour to prove from our individual constitution 
that it is extremely diflicult, not to say impossible, 
for a man to be converted when he is steeped in 
crime. Next, we shall shall shew that Revelation 
is at one with Nature on this point, and that every- 
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thing that Scripture teaches us, not only as to the 
efficacy of grace and the miraculous aids of the 
Spirit of God, but also as to the treasures of mercy 
which are displayed to us in the gospel, dissuades in 
the strongest manner from delaying conversion. 
Lastly, we shall direct our efforts to justify, by what 
happens daily among sinners who put off their re- 
pentance, that which Scripture and reason have 
taught us. 

Our intellect, swayed by passion and prejudice, 
has need of heavenly aid in the simplest reflections j 
but when I attack the sinner in his citadel, yea, 
in his last entrenchment, I truly have need of Thine 
unconquerable power, O my God 5 but I depend 
on Thine aid, and Thine alone. Amen. 




PART FIRST. 



— *-^>8ac^s — 




UR peculiar constitution, the very nature of 
man furnishes us, in this part of our sub- 
ject, with several reflections on deferred 
conversion. It is unquestionable that we carry in 
our very being certain qualities which render con- 
version diflicult, and, I dare to say, impossible, 
according as it is more or less deferred. To under- 
stand this, form to yourselves a proper idea of con- 
version, and you will perceive that to be in a state 
of grace, your soul ought to have two dispositions. 
It should be enlightened ^ it should be sanctified. 
It ought to know the truths of religion 5 it ought to 
submit itself to its precepts. 

Firstly, you could not be in a state of grace if you 
did not know the truths of religion. It is not that 
we place the gospel before you as a course of study 
which has for its aim the exercise of speculation. 
We do not wish to convert the Christian into a mere 
philosopher, nor to load his memory with the thou- 
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sand and one questions discussed in the schools. 
Still less do we wish to put salvation beyond the 
reach of those men of limited capacities, who, being 
capable only of transient attention, would be totally 
helpless, if salvation demanded meditations too pro- 
found, and researches too exact. Nevertheless, you 
will not dispute that every Christian ought to be in- 
structed in accordance with the circumstances in 
which Providence has placed him, and agreeably to 
the capacity he may have received from Heaven. In 
a word, a Christian ought to be a Christian, not 
because he has been brought up in the principles of 
Christianity as having been handed down from his 
fathers, but because these principles have come forth 
from God. 

To have contrary dispositions, to follow a form 
of religion from obstinacy and prejudice, is to give 
up, equally, the distinguishing quality of a man, a 
Christian, and a Protestant. Of a man 5 who, en- 
dowed with intelligence, should never undertake 
any business of importance, without consulting that 
understanding which has been given him as a con- 
ductor and guide : Of a Christian 5 for the gospel 
sets before us a God whom we ought to know : who 
would have us to prove all things, and holdfast that 
which is good : Of a Protestant 5 for it is the foun- 
dation — the very comer-stone — of our Reformation, 
that implicit submission to learned men, human and 
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therefore liable to err, is a slavery unworthy of a 
Christian whom the Son has made free. Examina- 
tion, knowledge, understanding, form the first steps 
of religion, and the first method, if I may say so, 
by which we ought to seek the Lord, 

Sanctification is the second. The truths which 
the Scripture sets before us to believe and examine, 
are not presented to furnish vain speculations to the 
intellect, merely to gratify our curiosity. They are 
of the class of truths which have a necessary influ- 
ence upon our hearts and lives. He that saith I 
know him, and keepeth not his commandments, is a 
Uar, If ye know these things, happy are ye if ye do 
them. Pure religion and undefiled before God and 
the Father is this, to visit the fatherless and the 
widows in their affliction. When we speak of 
Christian obedience, we understand not some mere 
occasional act of piety. We understand a submis- 
sion which springs from the principles of virtue 5 so 
that, though imperfection may mix itself with the 
Christian's obedience, piety will always be the 
ruling disposition in his heart, and virtue prove 
superior to vice. This is the second disposition we 
ought to possess to be in a state of grace. 

These things being thus established, so that no- 
body can dispute them, we can shew, it seems to 
me, by our very constitution, that deferred conver- 
sion is to be always suspected, and that when one 
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voluntarily puts it off, he risks ever being converted 
at all. Follow us while we reason the matter. 

It is true, firstly, with regard to the knowledge 
which is essential to conversion. And here, my 
readers, we could wish that each one of you had 
examined carefully his own nature and constitution j 
that he had considered with some attention the 
manner in which the soul is united to the body, 
the close connexion that obtains between the 
intellect which reasons within us, and the body to 
which that intellect is joined. For we are not 
spirits alone, the soul is as it were lodged in matter 5 
and on the disposition of that matter depends the 
success of the efforts which we make in the search 
after truth, and consequently our progress in religion. 

For, my readers, all times, all periods of life are 
not equally favourable for putting our bodies into 
that happy condition which leaves the spirit free to 
think and reflect. The powers of the brain decrease 
with years 5 the senses become dullj the animal 
spirits disappear J the memory proves treacherous 5 
the blood congeals in the veins ; a dark veil enwraps 
every faculty of the soul. Hence the sluggishness 
of old men j hence the difficulty of receiving new 
impressions J hence the return of incidents long 
since past 3 hence the pertinacity of their opinions ; 
hence the almost universal want of understanding 
and intelligence. On the other hand, people of an 
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age less advanced have, ordinarily, an easy mind, a 
faithful memory, a ready comprehension, and a 
docile spirit. If we wait, then, to study the truths 
of religion, until age has cooled the blood, darkened 
reason, enfeebled the memory, entrenched pre- 
judice and obstinacy, it is almost impossible that we 
can ever be in a fit state to acquire that knowledge 
without which our religion can neither be agreeable 
to God, nor give to ourselves well-grounded conso- 
lation in our misfortunes, and motives sufficient to 
enable us to resist in temptation. 

If this reflection does not move you enough, con- 
template man in all the various periods of his life. 
The love of pleasure engrosses him in his early 
years, and the distractions of the world turn him 
away from the study of religion. The warnings of 
conscience make themselves heard, however, amid 
the tempest of a thousand passions, and tell him it 
is necessary to have religion in order to have a tran- 
quil soul, or else to convince himself that religion is 
a mere phantom. What does a man do in this 
state ? He sinks into infidelity or becomes super- 
stitious. He believes, without examination or dis- 
cussion, that he has reached the very centre of 
truth 5 that the religion of his fathers is the only one 
that can be true 5 or, perhaps he looks at religion 
only as to the difficulties which unbelievers present 
to him, and employs the force of his mind to 
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strengthen these difficulties, and to elude their solu- 
tions. He thus puts away religion to escape from 
conscience, and becomes a confirmed atheist in order 
to be an undisturbed transgressor. In this manner 
he passes his youth 5 time glides awayj years in- 
crease ', opinions strengthen \ impressions fix them- 
selves in the brain, and the brain, little by little, 
loses that impressibility of which we have just 
spoken. 

There comes a time when the passions seem dead : 
and as they alone have rendered the man incredu- 
lous or superstitious, it seems that the incredulity 
and superstition have disappeared with them. We 
wish to profit by the circumstance \ we endeavour 
to dispel those illusions 5 we call on the man to re- 
trace his course back to the first wrong step : we 
speak ; we prove 5 we argue ; but all our cares are 
superfluous : and, just as it happens ordinarily, that 
old men speak of times long gone by, and remember 
events which struck them in their youth, while the 
acts of the passing hour leave no trace in their 
memory 5 so it comes to pass that the old ideas 
hold unbroken possession of his soul. That intel- 
lect which, at twenty or thirty years, had been quite 
capable of knowing the truth, if it had been dis- 
posed to seek it, has lost the precious disposition ; 
it has become equally inaccessible to the force of 
argument, and to the evidence of proof. 



The Danger of Delay, 1 1 

We go still farther. We affirm, that not only 
does our intellect lose with years the facility of dis- 
tinguishing a lie from the truth \ but that, when 
during a certain length of time it has formed the 
habit of occupying itself only with sensible objects, 
it is almost impossible for it to lay hold on others. 
Look at the man, who, for a certain number of 
years, has occupied himself solely in unravelling 
accounts, in examining the nature of commerce, 
the prudence of his partners, the fidelity of his 
agents. Propose to him, for example, a mathema- 
tical problem ; tell him to search out the cause of a 
phenomenon, the elements of a system, you demand 
an impossibility. Nevertheless the intellect of this 
man who finds these matters so difficult, and that 
of the philosopher who revolves such matters with- 
out trouble, were formed almost alike. All the dif- 
ference we find between the two men is, that the 
last has accustomed himself to fix his mind upon 
objects detached from the senses, while the other 
has voluntarily confined his attention to matter, has 
fettered his reason, and rendered himself a slave to 
the sensible. Then, when one has spent his life in 
these sorts of occupations, without exercising his in- 
tellect, religion becomes an abyss 5 the clearest truth 
becomes a mystery j the application of the mind a 
torment 5 and, when we wish to fsji our thoughts, 
they elude us in spite of our utmost endeavours. 
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In short, the last inconvenience we find in de- 
ferring the study of religion is a distraction, a dissi- 
pation which springs from the objects which have 
already taken possession of our hearts. All the 
various scenes which the world presents to our 
view, make vivid impressions upon our souls, and 
come to form themselves in our imagination when 
we wish them elsewhere. Hence it happens that 
great business, offices too exalted, employments 
which demand an application too close and long- 
continued, are not, ordinarily, the most conducive 
to salvation. Not only because, when we are actu- 
ally engaged in them, they rob us of the time we 
owe to piety, but because they take possession of 
us at last in spite of ourselves. We come into the 
house of the Lord with our oxen, with our pigeons, 
with our scheming, with our ships, with our bills of 
exchange, with our titles, with our dignities, like 
those profane traders whom Christ formerly drove 
from the temple in Jerusalem. It is not necessary 
to be a philosopher to perceive this truth, it needs 
as witness but the history of your own life. How 
often, shut up in your closets to examine your con- 
sciences, have your projects broken in upon your 
meditations ? How often, prostrated in the pre- 
sence of God, have you found that heart which you 
came to offer Him, disengaging itself from your 
pious thoughts, to run riot upon worldly objects ? 
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How often, employed in offering to the Eternal a 
sacrifice of penitence, a thousand ^i^A^5 of unclean 
birds have come to defile that holy oblation ? An 
evident proof of the truth we are pressing on your 
attention. Every day we see new objects j these ob- 
jects leave behind them certain ideas j these ideas 
present themselves to our notice -, and the soul, limit- 
ed in capacity, not being able to provide for those 
ideas which she has already, and for others which 
she wishes to acquire still, is quite incapable of 
entering into the examination of religion. Happy 
the man who, bom of parents, swayed by the dic- 
tates of reason, instructed in the Scriptures from his 
youth, after the example of Timothy, has consecrated 
the early years of his life to the study of the truth, 
and who, on his death-bed, and in the time of his 
old age, has nothing to do but remember the conso- 
lations which are given by a religion magnificent in 
its promises, and unassailable in its evidences. 

We infer, then, with regard to what is speculative 
in the work of our salvation, that our conversion 
becomes the more difficult the longer it is deferred. 
We conclude, as regards the knowledge that leads 
to faith, that it is necessary to seek the Lord while 
He may he found, and to call upon Him while He is 
near. It is needful to study religion while we have 
a ready intellect and a quick comprehension. We 
must, while we are young, accustom ourselves to rise 
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beyond the things of sense, and fill our souls with 
the verities of religion before the world seizes their 
every faculty. 

But this truth is susceptible of a clearer demon- 
stration still, when we consider religion with regard 
to practice. And, as this matter turns on certain 
principles to which, ordinarily, we pay little atten- 
tion, we must give you this advice before anything 
else, namely, that you must read with attention, if 
you wish to gather the fruit of what remains to be 
said. There are subjects less intimately united to- 
gether, which we can comprehend, although the at- 
tention may have flagged for a time 3 the present 
demands close, connected meditation, for we lose 
the whole by neglecting the least part. 

First, recall to your memory what we have already 
hinted, that to be really converted, it is not enough 
to perform occasional acts manifesting love to God j 
we must have, in order to this, a foundation and an 
unvarying principle : so that, though somewhat of 
imperfection mixes up itself with it, yet the love of 
God will always be the prevailing disposition in our 
hearts. We would not fear any of you disputing 
this principle, if we contented ourselves by proposing 
it here in a vague and general manner, and if we did 
not intend to deduce from it conclusions directly op- 
posed to the notions of some, and to the practice of 
almost all. But we are strongly convinced that, in 
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the progress of this discussion, not being able to 
escape the conclusions drawn from this principle, 
you will anew resist the principle itself, and will 
come to deny what you have already granted. 
Hence we shall not proceed further, until we have 
convinced you of what you ought to believe upon 
this point. I ask you, my readers, if you believe 
that it is necessary to love God in order to be saved ? 
We have the pain of persuading ourselves that some 
one of you will have the boldness to answer No 5 
but we fear not to say, with still greater confidence 
as to this point, than as to the necessity of acquiring 
light in order to be a Christian, that to declare one*s 
self against the duty of loving God, is to renounce 
the quality of man, which obliges us to love our 
benefactor 5 of a Christian trained under an economy 
which denounces its anathemas against those who 
love not Jesus Christ ; of a Protestant, for who can 
be ignorant that all the theologians of our com- 
munion with one voice have cried out against the 
doctrine of Rome as to penitence. Nay more : 
when several of the causists of that communion of- 
fered to maintain that attrition * alone, induced by 
the dread of punishment, sufficed to absolve the 
sinner ; that contrition is not necessary, that it is even 
an obstacle to absolution ; that one is not obliged to 

* Attrition, a theological term ; repentance caused solely by dread 
of divine chastisements. — Trans, 
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love God hut on Sundays, or once in Jive years ; that 
we are freed from the burdensome duty of loving God, 
and that this is the privilege of the Gospel economy. 
When, I repeat, these casuists dared to support such 
doctrines, all parties were much disturbed ; the Pro- 
testants turned pale ; Rome herself shook with 
horror, and, opposing doctrine to doctrine. Catholic 
doctor to Catholic doctor, put in the mouth of one 
of her children this just complaint : They violate the 
great commandment which comprehends the law and 
the prophets ; they attack piety in its very vitals ; 
they cut off the spirit which gives the life ; the pur- 
chase of the blood of Jesus Christ will be now to set 
us free from the obligation of loving Him, 

There is no longer in the present day any one who 
dares to oppose himself openly to this grand article 
of our faith, that one cannot be a converted man 
without possessing the habitude of Divine love. It 
is true, I have heard confused reports which point 
to other theologians as having weakened the toun- 
dations of morality, under the pretext of establishing 
our mysteries j but I cannot think that the Re- 
formed Church would nourish such learned men in 
her bosom 5 and if, in spite of the evidence of this 
truth, any one wishes still to resist it, it is not for 
such I write j Jesus Christ forbids us to cast pearls 
before swine, and I blush for those Christians for 
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whom it is necessary to stoop to prove such self-evi- 
dent and undeniable truths. 

Let us now, my readers, return to view the matter 
as regards ourselves. Remember that you have con- 
ceded this principle to us. Bear in mind, during the 
progress of our work, that we are convinced that, in 
order to prove ourselves converted, we must have a 
well-grounded and habitual love for God. But the 
principle yielded, all that we have to urge against 
the delay of conversion springs from it. For the 
whole question reduces itself to this : whether at the 
moment of death, whether at the end of life, whether 
in a space of time brief and fleeting, one is able to 
acquire this habit of Divine love, which we all regard 
as essential to salvation. If this habit can be ac- 
quired in a moment, we urge no more against your 
delay — ^you are acting reasonably. Delay, put off, 
wait to the very end, and by a wonderful prudence 
do not begin to search for heavenly pleasures until 
the world quits you, and until you have gorged your- 
selves with its scandalous delights. But if time, 
effort, and trouble, are necessary for forming this 
abounding love to God, of which we have proved 
the necessity, you will agree with me thus far, that 
it is foolish to put off for a single moment a work 
so important 5 that it is the excess of madness to 
wait till death to begin working j and that the pro- 

B 
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phet could not raise his voice too loud to cry to all 
those who love their salvation. Seek ye the Lord while 
He may be found, call upon Him while He is near. 

This being granted, we will establish on two 
principles all that we have to advance upon the 
matter. First, we cannot acquire a habit without 
performing the acts which have a relation to it. 
Language, for example, is a thing extremely complex. 
To speak, a thousand springs must play easily in our 
bodies; a thousand movements must form the word; 
a thousand sounds must utter it. There is only one 
way of acquiring a habitude in speaking, namely, 
to persist in making these springs to play, in articu- 
lating these sounds, in producing those movements : 
then, that which is at first impossible, becomes sur- 
mountable; that which has become surmountable 
turns easy ; that which was only easy becomes as it 
were natural. We speak with a facility inconceiv- 
able, and that would be incredible, if it were not 
confirmed by experience. The nerves run smoothly 
to the parts destined to perform these operations ; 
the canals open themselves ; obstacles are removed ; 
the wish is accomplished, — as a river whose waters 
we turn aside with difficulty by main force and with 
the aid of machinery, tears up the soil, forms itself 
a course, and runs by its own proper weight in 
places whither we could not have conducted it but 
with great toil. 
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Secondly, when a habit has rooted itself, it be- 
comes either very difficult, or impossible, to correct 
it, in proportion to the hold it has taken upon us. 
You will see this in the human body. If a man, 
by inattention, or by indolence, permits his body to 
fall into a bad condition ; if he goes on, the ill- 
health becomes worse, the body takes its set, the 
evil becomes incurable j formerly an oversight, it 
is now a necessity j at first, a want of attention, it 
is now a weakness become natural and insurmount- 
able. Let us apply these principles to our subject, 
and let them serve to drive away from us, if it be 
possible, those illusions which men fashion to them- 
selves in regard to their conversion and their virtues. 
The habits of the spul form themselves in the same 
manner as the habits of the body. The habits of 
the former become incorrigible, just as the habits of 
the latter. 

First, then, as in order to fornji a habit of body, 
it is necessary to do those things which are related 
to it, so to form the habits of religion, of the love of 
God, humility, patience, charity, it is necessary to 
perform the actions of charity, of patience, of hu- 
mility. We cannot acquire these virtues but by 
devoting ourselves to them. It suffices not to be 
sincere in our design to follow them j it is not enough 
to form the resolution all at once. We must perse- 
vere, and, by a continual succession of coherent and 
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reiterated actions, acquire that depth of virtue which 
allows us to say of a man, that he is humble, patient, 
charitable, penetrated with Divine love. Have you 
never listened to sermons touching and pathetic, which 
forced an entrance into hearts the most obstinate ? 
Have you never seen the hearers trembling, growing 
pale, and bathed in tears ? Have you never seen such, 
stricken to the heart, alarmed, and resolved to change 
their lives ? And have you never been astonished to 
behold, a few moments later, each returning to the 
practice of the same vices of which he had perceived 
the abomination, and neglecting that virtue which 
had seemed to him so beautiful ? Whence proceeds 
a change so sudden ? What is the reason of a spec- 
tacle which seems to belie the notions we have of 
the human soul ? Here it is. This piety, this de- 
votion, these tears, come from an unusual source, 
not from a habit formed by repeated acts, nor from 
a depth acquired by labour and pains. The cause 
ceasing, the effect disappears 5 the preacher is silent, 
and the devotion is at an end. On the other hand, 
worldly actions spring from a fountain of love to the 
world, welling out incessantly, as a torrent held 
back by an opposing wall resumes its own irregular 
course, and shoots along with impetuosity the mo- 
ment the barrier is removed. 

But farther. Not only is it necessary to do acts 
of piety in order to acquire the habit of piety, but 
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we must perform a larger number of them than 
would be necessary of acts of vice in order to form 
a vicious habit. Can you be ignorant of the reason 
of this, my readers ? Who feels it not within him- 
self? I carry it in my unhappy heart, I know it 
by sorrowfiil proofs of feeling and experience. The 
reason is, that habits of vice are suited to our natural 
inclination. They are all formed in us from that 
germ of corruption which we bring with us in 
coming into the world. We are conceived in sin, 
and brought forth in iniquity. We make rapid 
progress in the career of vice. We reach without 
trouble the full stature of men in iniquity. A short 
noviciate suffices to make us masters in the school 
of the world and the devil -, and it is not at all 
astonishing, that a man should become of a sudden 
luxurious, avaricious, revengeful, since he carries 
in his heart the first principles of all these vices. 

But the habits of virtue are directly opposed to 
our constitution. They resist our inclinations, they 
check all our natural leanings j if I may so speak, 
they do violence to our nature, and thus we have 
a double task when we would become Christians. 
It is necessary to build, it is necessary to beat down. 
It is needful to overthrow the citadel of corruption 
ere we can build that of grace. We must deal the 
death-stroke to the old man, before raising up the 
new. Just as those Israelites who were rebuilding 



22 Conversion. 

the walls of Jerusalem had to labour, the sword in 
one hand, and the square in the other ; they equally 
applied themselves to produce that which did not 
exist, and to overturn that which did. 

Such is the manner, such is the only manner in 
which we can hope that holiness will form itself 
within us, by determined effort, by reiterated 
actions, by sleepless vigilance. Now, who is there 
among us who can comprehend this thought with- 
out at the same time perceiving the folly of those 
who defer their conversion? They imagine that 
the exhortation of a pastor, that the idea of death, 
that a sudden resolution, will be able to form all at 
once in our hearts the virtues required. Wretched 
philosophy 5 guilty fool-hardiness ; illusion of self- 
love 5 imagination that overturns the whole system 
of our original corruption, and all the mechanism of 
the human body ! I might as soon expect to behold 
a man who could play perfectly upon an instrument 
without having been trained to the art by assiduity 
and painstaking. I might as soon expect to find a 
man who could speak a language without having 
studied the words, without having surmounted, by 
care and exercise, the difficulty of the pronuncia- 
tion. The latter would speak a barbarous tongue, 
ridiculous and unintelligible. The former would 
produce but bizarre sounds, without sweetness and 
without harmony. It is folly for the sinner to expect 



The Danger of Delay. 2 3 

to become pious, humble, charitable, patient, separ- 
ated from the world, forthwith, in an instant, by a 
simple desire of the soul, without having acquired 
these virtues by care and by exercise. All those 
actions of piety which you may see proceeding from 
him, will be but stirrings which issue from a heart, 
moved indeed, but not converted. His devotion is 
indiscreet zeal, which would usurp the kingdom of 
heaven, and not force it in the manner of the violent. 
His confession is an avowal wrung from him through 
the torture the Almighty makes him undergo, by 
the stings of conscience, and not through drawings 
of a heart holily contrite. His charity is extorted 
by the terrors of death, and the horrors of helL 
Put to flight this fear, assuage this torture, cause 
these horrors to cease > you will see no more zeal, 
no more charity, no more penitence, but the heart 
habituated to sin will take back again its first love. 
This is what follows our first principle. Observe 
what results from the second. 

We have said, that the deeper a habit is rooted, 
the more difficult it becomes to correct it, nay, that 
it even becomes altogether unconquerable, when 
we allow it to gain too firm a hold. This principle 
ftimishes us with another argument against the 
conduct of the sinner who puts off his conversion ; 
an important argument, which we would have en- 
graved in the heart of every reader. In the begin- 
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ning, one sins as it were with free-will, so that we 
might abstain from doing so if we would lay a re- 
straint upon ourselves \ we fancy, unreasonably, that 
we have the power of preserving this precious free- 
dom, and of uprooting vice from our hearts, when- 
ever we choose to form the resolution so to do. 
Wretched philosophy again 5 another illusion of 
self-love 5 a new lure of which the devil avails him- 
self to bribe us to our ruin. For, when we have 
persisted in any one vice, when we have grown old 
in it, when we have put off correcting ourselves 
during a long course of years 5 the vice takes 
forcible possession of our hearts, and we are no 
longer masters of them. 

You wish to be converted, you say. And when 
do you intend to set about this work ? To-morrow 
without longer delay. But are you not foolish to 
delay even till to-morrow? To-day you should 
undertake it. You have shuddered, in seeing how 
much labour you must undergo, how great diffi- 
culties you must surmount, how many victories you 
must achieve over yourselves. You turn away your 
eyes from this object; you wish for this one day 
more to foUow your inclinations, to allow your souls 
to run after the objects of sense, to abandon your- 
selves to your passions, to satisfy your lusts; and 
to-morrow you will recall your reflections, say you, 
you will cite your wicked desires before the tribunal 
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of God, you will pronounce their sentence. Selfish 
delusion, which carries with it its own refutation : 
for, if that evil inclination, strengthened up to a 
certain point, seems to you, to-day, to be invincible, 
how shall it not be so to-morrow, when, to the 
actions of the past, you would add those of to-day ? 
If the very idea, the very thought of the labour, 
compels you to put it away from you to-day, how will 
you less succumb to-morrow, under the labour itself? 

Yet again. There flows from these reflections a 
consequence, which will appear strange, doubtless, 
to those who are not accustomed to follow a prin- 
ciple to its conclusion 5 but which will convince, 
perhaps, those who know how to use their reason, 
and who have some little knowledge of mankind. 
It seems to me, then, that as habits only form them- 
selves by actions, so, when habits have become of 
long standing, reaching even to that age when 
the brain has acquired a certain immobility, it is 
not enough for the purpose of correction to break 
off the actions which have formed them. 

This would be sufficient during that tender age, 
when the still flexible brain is liable, from its very 
constitution, to lose its impressions with the same 
facility that it then possesses of forming them j in 
that age, I say, it sufficed to cease acting, to uproot 
the habit. But when the brain has reached the 
degree of immobility of which we are speaking, the 
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mere interraption of the action is not sufficient to 
uproot the habit 3 because, by its very constitution, 
it is likely to remain in the state in which it is, and 
to preserve the impressions which it has received. 
A young man, for example, will easily forget a 
language that he has learned, if he ceases to speak 
it for several years 5 but a man who, at a more 
advanced age, masters it perfectly, may rest assured 
that he will not forget it, though he should pass 
several years without attending to it. This differ- 
ence comes from the reflection we have made, that 
when the brain is stiU tender, it loses its impressions 
with the same facility that it may have had in form- 
ing them J on the other hand, that having acquired 
a certain consistency, it is liable of itself even to pre- 
serve them. 

When, then, a man has sunk himself in sin for a 
length of time, to correct himself, it is not enough 
to cease committing it ; there remains for him but 
one means alone, — it is to do actions contrary to those 
which had formed his bad habit. Let us suppose, 
for example, a man, who has sunk himself for 
twenty years in avarice, doing ten avaricious actions 
every day. Let us suppose, at last, that this man 
wishes to reform himself; that he gives ten years 
to this work ; that he will do each day of these ten 
years ten acts of charity opposed to his avarice 5 
will these ten years, (not taking anything into 
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account but what is in the regular course of nature, 
for we admit of secret and supernatural aid in the 
conversion of the sinner, and we will prove it in 
the course of what follows,) will these ten years 
suffice, then, to uproot perfectly the avarice of this 
man ? This seems contrary to ascertained principles. 
You have heard themj habits strengthened to a 
certain degree, and carried on to a certain age, can 
only be corrected by a number of contrary acts, pro- 
portioned to those which have formed them. The 
man whom we have supposed, has passed twenty 
years in the exercise of avarice, he has passed but 
ten in the exercise of charity 5 not doing more than 
ten acts of this virtue each day during the course of 
these ten years, he has reached that age when we 
no longer have a facility in receiving new impres- 
sions. Then we cannot affirm, it seems to me, that 
these ten years would be sufficient to uproot per- 
fectly this habit of his heart. After this, O sinner, 
at your peril remain in your bad habits, grow old 
in crime, heap evil deeds on evil deeds, and flatter 
yourself you can correct by a sigh, by an ejaculation, 
by a tear, without pain, without commotion, these 
inveterate habits of the soul. Such are the reflec- 
tions to which the idea of our constitution leads us 
with reference to the delay of conversion. There 
are divers objections that may be made here, which 
it is important to meet. 
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Some will tell us that our principles are falsified 
by experience j that we see every day persons who 
have hved a great many years in a given habit, and 
who have renounced it forthwith without the per- 
formance of reiterated actions of the contrary dispo- 
sition. The fact is possible, nay, it is undoubted. 
It happens in five distinct cases, which, being closely 
looked at, will be found not to shake in the slightest 
what we wish to establish. 

1. A man who possesses the full strength of his 
mind may, by an effort of reflection, turn himself 
from a bad habit, I allow; but we have foreseen 
the objection which a parallel case seems to produce. 
We have taken care to anticipate, to set before you, 
once and again, our solution. We speak only of 
those who, having come to an age more advanced, 
have lost the facility of acquiring any new disposi- 
tions. Have you ever seen any one of sixty or seventy 
years of age renounce avarice, pride, some favourite 
passion, some family prejudice ? 

2. A man placed in desperate circumstances, by 
the prospect of some extraordinary catastrophe, is 
able to change a habit suddenly, I allow ; but this 
hurts not our propositions. We have not embraced 
in our reflections certain uncommon circumstances 
which Providence can employ to overcome a sinner. 
When we say that, to correct an inveterate habit, 
there must be a number of acts which bear some 
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proportion to those which have formed it, we take 
for granted an equality of impression in these ac- 
tions 5 we assume that each of the actions which 
formed the habit should be equal to that which op- 
poses it, in order to destroy it. 

3. A man may change a habit at once, by new 
reflections, by listening to certain truths which he 
had always neglected, I allow also ; but this proves 
nothing against us. We were speaking of an inha- 
bitant of a Christian country born within the pale of 
the church, brought up in Christianity 5 of a man 
who has reflected again and again upon the truths 
of religion, and to whom the motives to penitence 
and conversion have been proposed times without 
number 5 but who, having hardened himself against 
these, can hear nothing new on this subject. 

4. A man may change all at once a bad habit, 
owing to the enfeebling of his faculties. I grant 
this ; but has this change any relation to that renew- 
ing which God demands of us ? In the case sup- 
posed, the effect of sin has disappeared, but the 
principle of sin is untouched. A certain manifesta- 
tion of the habit yields to necessity, and to inability 3 
but the source of the habit remains, and rules over 
the whole man. 

5. Lastly, a man whose life has been a perpetual 
contest of virtue with vice, but with whom vice has 
more frequently triumphed than virtue 5 such a 
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man can draw from a mortal disease aids to change 
himself entirely. There is a little equivocation in 
the question, whether it be difficult or impossible to 
convert one's self on a death-bed, because between 
one unconverted man and another there is often an 
immense difference ; so that the one has but a single 
step to take from an unconverted to a converted 
state, if one may so speak, while the other has a 
vast space to traverse. The man whom we have in- 
dicated, namely, he who has already combated his 
habits, who has made some progress, not as being 
really regenerated, but as approaching regeneration, 
such a man will be able perhaps to change himself 
in an instant j but how shall that man who has con- 
sumed his life in ignorance or vice, be able to per- 
fect so great a work in a few days or hours ? This 
first objection, then, is of no weight, which is what 
we meant to prove. 

But some will propose a second to us. They will 
tell us that our principle proves too much j that if 
one cannot be saved without having a stock and 
habit of holiness, if this habit cannot be acquired 
but by a great number of reiterated acts, it ought to 
exclude from salvation the most deeply contrite sin- 
ners, since they have sunk themselves in vice, and 
have no longer time sufficient to form a counter- 
poise to the force of the criminal habit. 

This difficulty offers itself naturally to the mind. 
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but the solution with which we meet it does not so 
well accord with the present portion of our subject ; 
we shall reply to it better in some of the following 
sections, when we set forth the argument from Scrip- 
ture. We will shew you then, that, when a sinner 
groans under the burden of his corruption, and has 
a sincere desire to be converted, God helps him with 
His succours, and gives him supernatural powers to 
overcome his sinful inclinations. But we shall shew 
at the same time, that so far is this fact from favour- 
ing the delay of conversion, that there cannot be a 
more alarming one to a soul who chooses this fatal 
path. For, my readers, our theology and our mora- 
lity mutually join hands, and depend upon each 
other. There is a wise medium between heresy and 
an indescribable and contradictory orthodoxy 5 and, 
as it is a very bad maxim to establish the command- 
ments of Jesus Christ at the expense of His doctrines, 
it is no less pernicious to make a breach in His com- 
mandments in order to strengthen His doctrines. 

The aid of the Spirit of God, and the knowledge 
of our natural helplessness, are motives the most 
powerful to induce us to strive, without delay, for 
our conversion. For, if it depended upon yourselves 
to be converted, when you have steeped yourselves in 
vice, if your heart were in your own hands, if you 
had as much power over yourselves as to become 
holy whenever you may wish to set about it, you 
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would have had some reason to flatter yourselves in 
your delays. But, your conversion not being able to 
be accomplished but by a cause without you, that is 
by the aid of the Spirit of God — aid that He will 
refuse you probably, after you have despised His 
grace, and after you have outraged it by your stub- 
bornness and malice, you cannot found any reason- 
able hope upon this point. 

Some will draw a third objection from this even 
which we have allowed, that an extraordinary catas- 
trophe may change a man in a moment. With this 
view, they point out to us, that the idea of an ap- 
proaching death may have such effects in imdeceiv- 
ing the sinner, that, the veil of corruption being 
raised at the end of life, the soul may yield itself at 
once to the suggestions of conscience, — as a man 
who has run headlong, his eyes closed, towards a 
precipice, would come to retrace his steps, if any 
one tore away the fatal bandage which hid from 
him the sight of the danger into which he was 
rushing. 

It is here I would meet you, my readers. It is, 
then, a deathbed on which you place your hopes ? 
But we shall try to prove to you, that so very far is 
this from being the best time for conversion, that it 
is precisely the worst. The reflections which we 
make upon this portion of our subject are much 
more suited to strike our minds 3 inasmuch as the 
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former demanded considerable penetration, while it 
is sufficient to open our eyes to perceive the impor- 
tance of the latter. 

We do not wish absolutely to deny the possibility 
of the fact upon which the objection is founded. 
We admit that a man who, in entire self-possession, 
sees this house of clay falling to pieces, and faces 
death with unquailing eye, may assume those dispo- 
sitions to which friends direct his attention. Death 
brought face to face with us lets us see the real 
value of the world 5 it discovers to us its vanity, its 
hollo wness, its nothingness. A man who has only 
a few moments to live, who sees that his credit, his 
property, his titles, his dignities, that the whole 
world leagued for his succour could not help him ; 
a man in this state knows the vanity of the world 
better than the greatest philosophers, than the most 
self-denying anchorites ; thus he can detach his heart 
from it. We grant that the thing is possible, we 
could wish even that the Divine Being, contented 
with this conversion, satisfied with a soul which only 
gives itself to virtue when the opportunities of vice 
are taken away, might receive him, who is still a 
sinner, at the very end of his days 5 nevertheless it 
is certain, that all these suppositions, so far from 
favouring the delay of conversion, demonstrate the 
folly of such a course. 

Why trust to that which may happen in the hour 

C 
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of death ? With how many difficulties is not this 
illusory supposition beset : I will die in bed, calm^ 
tranquil j I shall have understanding and presence 
of mind 5 I will avail myself of these dispositions for 
uprooting vice from my heart, and for establishing 
in its stead the reign of justice ! 

For, firstly : — ^Who is your surety that you will 
die in this manner ? To how many painful acci- 
dents, to how many tragic events, are you not ex- 
posed ? Does not every creature, and every particle 
of matter which surrounds you, threaten your health 
and life ? If you found the hope of your conversion 
upon a supposition of this kind, you ought to be 
afraid of the whole universe. Are you in your 
house ? You ought to fear lest it crumble to pieces, 
and the ruins overturn your project. Are you in 
the open country ? You ought to tremble lest the 
earth should open its jaws beneath your feet and 
engulf you, and thus defeat your object. Are you 
on the water ? You ought to be afraid of seeing in 
every wave a messenger of death, an emissary of 
Divine justice, and an avenger of your coldness and 
delay. Amid all these well-founded fears, what 
tranquillity can you taste ? And, if any of these acci- 
dents cut you off at unawares, tell me, what will 
come of your foolish prudence ? Who will accom- 
plish for you that study of religion which you have 
neglected? Who will shed for you the tears of 
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penitence ? Where is he, who, in your behalf, will 
extinguish the devouring fire of Divine justice, 
kindled against your crimes, and ready to consume 
you ? Is sudden death a thing unheard of? What 
year passes unmarked by such ? What season ends 
which does not produce examples without number ? 

In the second place : we suppose that you will 
die a natural death. Have you never seen one 
dying ? Do you find that he is in a favourable con- 
dition for thinking and reflection, when he is in the 
embrace of the forerunners of death, who announce 
to us his approach. When he is given up to rack- 
ing and insupportable pains, which put the soul out 
of its natural condition ? To that heaviness which 
weakens the most active intellect, and the most 
piercing genius? To that deep lethargy which 
renders useless motives the most powerful, and ex- 
hortations the most touching? To those oft recurring 
reveries, which conjure up phantoms and chimeras, 
and fill the soul with a thousand sudden terrors? My 
readers, will we always live to deceive ourselves? 
Look, O madman, upon that pale emaciated body \ 
behold the yet living corpse : where is the mind so 
strong as to collect itself in these terrible circum- 
stances, and carry out its fanciful projects of conver- 
sion? 

In the third place : we would willingly take for 
granted that, by a distinguishing mark of Heaven's 
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favour, you may have one of those maladies which 
lead insensibly to death, without causing you to feel 
its horrors 5 will you in that case be better disposed 
towards conversion ? Are we not every day sorrow- 
fill witnesses of what happens on these occasions ? 
Friends, family, self-love, all conspire to make us 
augur well of the result of our malady, when it is 
not desperate. As we do not believe that the present 
may be the moment of our death, so we do not be- 
lieve it ought to be the moment of our conversion. 
After having withheld from God the joyous days of 
health, we would regret still whatever remained of 
ease in the intervals of our malady. We would 
wish that He might receive our soul exactly at the 
moment when it is already hovering on our lips 
We hope to live, the hope increases the desire 5 th 
desire of living roots deeper and deeper the lo\ 
which we have for the world, and the love of t 
world is enmity against God. Nevertheless t 
malady exhausts itself, tlie disease runs its cour 
the body becomes feeble, the mind confused, ,' 
death arrives before the patient has realised ti 
that he is liable to it. 

Lastly, suppose yourselves in the most favou! 
circumstances on a bed of death, tranquil, at p 
without pain, without languor, without deli 
without stupor 3 suppose even, that, freed fron 
judice, and the vain hope of returning to the ^ 



The Danger of Delay, 3 7 

you know that your end is near. I ask, is not the 
very thought of death, the very idea that you must 
die in a short time, quite sufficient to disturb your 
reason, and to take away from you that mental 
freedom so essential in carrying out the great work 
of your salvation ? Can a man, who has spent his 
life sunk in the pleasures of the age, occupied with 
its cares, a follower of its maxims, see without 
trembling and fear his designs overthrown, his 
hopes cut down, his plans overturned, the world 
receding from his gaze, the thrones set, the books 
opened, and his soul cited before the tribunal of the 
sovereign Judge of all ? It is a reflection that one 
has often occasion to make when called to attend 
the dying, that those who suffer the most racking 
bodily pains, are not always the most troubled in 
mind: however painful may be their condition, 
these griefs fill the capacity of their souls, and 
hinder them by this very circumstance from fixing 
their eyes upon the object which is, to them, the 
most formidable, the image of a death close at 
hand. But a man who sees himself dying, who 
is face to face with death, without being distracted 
by pain \ a man who, in that state, sees death as 
it really is, often suffers ills more terrible to endure 
than the most violent bodily agony. 

What shall I say of the infinite number of occu- 
pations which that fatal hour brings with it ? Phy- 
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sicians must be called to hold consultations, to 
attempt to prop up the falling tenement. It is 
necessary to appoint an heir, to make a testament, 
to give sighs to the world, to bewail one's family, 
to take leave of his friends, to flee from himself 
even. Is it the time then, is it the time, amid so 
many touching scenes, amid the confusion of so 
many distracting affairs 5 is it the time for examin- 
ing religion, for retracing the incidents of a life 
about to close, for restoring property wrongly ac- 
quired, for clearing the reputation of his neighbour 
that he may have tarnished, for professing penitence, 
for renewing his heart, and for examining all those 
weighty motives which determine us to virtue? 
My readers, when we give ourselves entirely to this 
great work -, when we employ on it the whole force 
of our nature, the whole penetration of our intellect j 
when we set apart for it our whole life, hardly does 
that suffice: and how shall a mind pre-occupied, 
distracted, troubled, be able to perform it in depart- 
ing ? Thus, this third difficulty disappears of itself 
even; thus we are able to hold as invariable the 
principles we have laid down, and the conclusions 
we have drawn from them. Take the whole matter 
in a few words. 

We first explained what it was to be in a state of 
grace : we spoke of it in two aspects, knowledge 
and sanctification. We have deduced from these 
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two ideas^ two sorts of arguments against the delay 
of conversion : we said, that in deferring it, we 
render it very difficult with regard to knowledge — 

Firstly, because the brain loses with time the 
power of thinking and reflection. 

Secondly, because it loses the habit of turning 
itself to any but sensible objects. 

Thirdly, because it fills itself with other ideas, 
which take possession of it, which haunt it, and 
which turn it away from the study of religion. 

We have told you, in the second place, that con- 
version becomes difficult with regard to sanctification, 
and to that habit of divine love, of which we proved 
the necessity : we founded upon two principles, in 
order to make you understand these difficulties. 

The first was the manner in which habits form 
themselves, namely, by reiterated acts : which shews 
that one cannot acquire in a momemt the habit of 
Christian virtue 5 a habit being so much the more 
difficult to form, the more it is contrary to our 
inclination, and does violence to our nature. 

Our second principle was, that habits become 
incorrigible, according as they attain long standing : 
which again manifests to us the folly of a man who, 
having resolved to become a changed man at some 
future time, increases by his delays the difficulty of 
his conversion. 

We disposed of three difficulties which seemed to 
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clash with these principles. The first was drawn 
from some particular cases, which we proved to 
have no connexion with that of a man become 
aged in his habits. 

The second was taken from the supernatural aid, 
by which Christians are helped j we said that, from 
this very circumstance, that we were unable to 
sanctify ourselves without the aid of the Holy Spirit, 
it was the extreme of folly to displease Him. 

The third was derived from the sudden changes 
which may be caused by the idea of approaching 
death. We tried to prove to you that a deathbed, 
very far from being favourable to conversion, is 
directly opposed to it 5 because nobody can tell 
what will be the nature of his death ; and because 
pain, drowsiness, and stupor place invincible obstacles 
in the way : because our natural inclination, which 
leads us to flatter ourselves, causes us often to delay 
our conversion from sickness until death, as we have 
delayed it from health to sickness 5 because the bare 
idea of death, alarming the conscience, puts us out 
of the condition of labouring for our salvation. 
Such is an outline of our progress. 

We are strongly convinced that those who know 
anything of reasoning, will not dispute these prin- 
ciples : I say those who know how to reason, for 
it is not possible, among two or three thousand 
people, not to find some ill-regulated minds, that 



The Danger of Delay, 41 

deny truths the most clear and palpable. If there 
are any of my readers of the class who believe man 
capable of accomplishing his conversion by his own 
unassisted efforts, it is not for them to condemn our 
principles, and they have no right to present these 
difficulties to us. If you are orthodox, as we sup- 
pose you to be, you cannot deny the truth of what 
we have just established. Our opinions are based 
on the doctrines of the most rigid orthodoxy, upon 
the helplessness of man, the necessity of grace, 
original corruption, and upon several objections 
which our most venerated doctors have opposed to 
the system of free-thinking casuists. Thus, as I 
have said, no one has the right to oppose the doc- 
trine we have set before you. Heretics, true Pro- 
testants, every one is bound to receive it, and you 
have nothing to allege against it. But for ourselves, 
my readers, we have several deductions to make 
from the subject : deductions sad, startling, but just 
nevertheless, and worthy of your attention. 

Firstly, you ought to reduce into practice the idea 
which we have given of conversion, and specially 
this reflection which we have tried to inculcate 5 
namely, that in order to be really converted, it is 
not sufficient to perform some one act from love to 
God, but that it is indispensable that this love should 
be the ruling disposition of our hearts. This idea 
ought to correct all those fancies you have of a good 
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life and a happy death 5 for we perceive no such 
things in the world, nor do we care to do so. 
There are indeed some visionaries who are offended 
when one brings prominently forward these cardinal 
truths of religion, who wish to spread their per- 
nicious errors throughout the Church, and who 
never fail to cry, at the hearing of these doctrines : 
Take care of yourselves. Christians, they shake the 
foundations of the faith, there is poison in that teach- 
ing. 

My readers, if it were a subject less weighty and 
serious, we would not have restrained ourselves 
from holding up to ridicule such like scruples. For 
example. Take care of yourselves, there is poison here : 
they wish to lead you to love God with all your 
heart 5 they wish to induce you to consecrate your 
whole life to Him 3 they wish to persuade you not 
to defer your conversion, to prepare you for a holy 
death by the constant exercise of piety and penitence. 
Does it not seem that great precaution is needful 
against doctrine like this, and that the Church 
would be in a very deplorable state, if all her 
members should imbibe these dispositions ? But as 
we have said, it is a subject too grave and too 
serious to afford scope for raillery. 

My readers, if any one preach unto you any other 
gospel than that which we have preached unto you, 
let him be accursed: if he would throw discredit 



The Danger of Delay, 43 

upon those truths, which the sacred writers have 
left in their books, which your fathers have be- 
queathed to you, which many have sealed with their 
blood, very many by the sacrifice of their goods 
and property J if any one would discredit them, 
then let doctors confute, let the ecclesiastical sword 
strike, pierce, cut him off: accursed once more be 
such a foolhardy wretch. But ye know that the 
object of all these truths is to lead you to love God. 
This is so necessary, that we hesitate not to say, 
that if, among the various sections of the Christian 
world, there were any which might be more suit- 
able than the Protestant to render you holy, it 
would be your duty to abandon the latter in order 
to cleave more closely to the other. One of the 
weightiest reasons which ought to make us reverence 
the precepts of an incarnate God, the succours, 
spiritual, immediate, supernatural, of the Holy 
Spirit, is that there is nothing in the world more fitted 
to draw closer the bonds of our love towards God. 

Return, then, from your prejudices 5 elevate your 
thoughts, and understand what is the only good life, 
the only happy death. We flatter ourselves, we lose 
ourselves, we wilfully put away the light on these 
matters. We imagine that, provided a man has given 
a moderate care to devotion in the ordinary course of 
his life 5 and that at the approach of death his soul is 
submissive to the will of God, who calls it to leave the 
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world, we imagine that he has worthily finished his 
career, having fought the good fight, and having no 
more to do but take the crown of righteousness. 
He needs not fear death, say we, of a man such as 
thisj he was a good Israelite, he was an honest man, 
he lived very morally. But who would use this 
language. He lived very morally ? A phrase as bar- 
barous in expression as erroneous in meaning. For 
if these words. He lived very morally ^ signify any- 
thing, it is that a man has performed the duties of 
morality. But do they bear this witness to the man 
whom we have depicted, to a man who is contented 
with shunning the crimes branded with infamy in 
the world, but, for the rest, has had neither warmth 
nor zeal, neither patience nor charity ? Is this what 
you call living very morally ? But what is then the 
morality which prescribes you a path so broad ? It 
is not the morality of Jesus Christ. The morality 
of Jesus teaches, above all, silence, retirement, and 
weaning one's self from the world. The morality 
of Jesus wills that you should be merciful, as God is 
merciful ; that you should be perfect as our Father 
who is in heaven is perfect. The morality of Jesus 
demands that you love God with all your heart, unth 
all your soul, and with all your mind, and that if 
you cannot attain this degree of perfection on earth, 
you will at least make unceasing efforts to reach it. 
This is what the morality of Jesus Christ prescribes. 
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But the morality of which we speak is the morality 
of the world, it is the morality of the devil, it is the 
morality of hell. With a morality like this, will ye 
bear the judgment of God ? Will ye turn aside His 
justice ? Will ye shut up hell ? Will ye open the 
gates of heaven ? Ah ! let us form other ideas of 
religion. There is an immeasurable distance between 
him who is styled an honest man in the world and 
a good Christian 3 and, if the love of God has not 
been the ruling principle in our hearts, let us tremble, 
let us be afraid, or rather let us labour earnestly to 
complete our saving change. Such is the first con- 
clusion which we ought to draw from what has 
been already advanced. 

The second depends upon what we have said with 
reference to the force of habit, to the means of cor- 
recting bad, and acquiring good habits. Bear in 
mind that these things are not done in an instant ; 
remember that, to labour with success, we must 
compel ourselves, be determined, and return again 
and again to the charge. We would be more struck 
with this reflection, if, as we were saying a little ago, 
we would employ a short time in studying ourselves. 
But most people live without remembrance and 
without reflection. We dissipate ourselves to the 
utmost, we devote ourselves to all manner of objects, 
we scale the heavens to discover new stars, we de- 
scend into the abyss, we pierce into the very entrails 
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of the earth. We rush from world to world, to 
seek for fortune in countries the least known, and 
we know not that which passes within us. We have 
a body, a soul, masterpieces of the All-powerful, 
and we never reflect upon that which passes there, 
upon the manner in which we acquire our know- 
ledge, in which our prejudices spring up, in 
which our habits are formed and strengthened. 
If this knowledge were only of use for speculation, 
there would still be room to tax ourselves with in- 
dolence as to what we neglect ^ but, since it has a 
very important bearing on our salvation, we cannot 
help deploring our lukewarmness upon this subject. 
Let us then study ourselves 5 let us become reason- 
able if we wish to become Christians j let us act upon 
the important truth which we have established, to 
wit, that virtues are only acquired by watchful care, 
by acts repeated again and again. 

And let no one tell me here, that we ought not 
to reason regarding Christian virtues, in the same 
way as regarding the other habits of the soul, since 
the Holy Spirit is quite able, in a short time, to 
correct our prejudices, and uproot our bad inclina- 
tions. Without doubt, we have need of the Spirit. 
Yes, Holy Spirit! Everlasting Fountain of wisdom! 
however great may be my efforts and my vigilance, 
whatever trouble I may give myself to secure my 
salvation, I will never trust to myself, never will I 
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him incense to my net, never will I sacrifice to my 
drag, never will I lean upon this broken reed, never 
shall I be without feeling my own nothingness, and 
imploring Thine assistance. 

But, after all, my readers, do not fancy that the 
operations of the Holy Spirit are like those fabled 
enchantments narrated in our poetry and romance. 
You have been told a thousand times, and we can- 
not too often repeat it, grace does not destroy na- 
ture J it only perfects it. The Spirit of God will 
aid you freely with His illumination if you labour 
persistently in studying religion -, but He will not 
infuse the knowledge if you contemn the study. 
The Spirit of God will establish firmly the rule of 
the Christian virtues in your hearts, if you apply 
yourselves to that work, but He will not bring those 
virtues there in the midst of your dissipations and 
disorders. In short, we ought to use effort to be- 
come good Christians, just as we do to become good 
philosophers, good mathematicians, good preachers, 
good merchants, good captains, by labour, by acts 
performed over and over, by a persevering and con- 
tinual exercise. 

This reflection is troublesome to you, perhaps. I 
am not surprised. It is well able to strike dread 
and terror into the souls of most 3 and this is the 
difficult point of our work. The thoughts or truths 
that occupy our attention, are hateful thoughts. 
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which we would willingly shun, and, for a little, it 
thus becomes necessary that we suspend here the 
chain of reasoning, and impress upon you the im- 
portance of our service. For, after the truth we 
have established, it is unavoidable that we pronoimce 
one of two judgments upon your conduct 3 either, 
that you are seeking the Lord while He may he found, 
that by a holy perseverance you are striving to im- 
plant religion in your intellect and in your heart 3 or 
that you are excluding yourselves from salvation 3 
and are shutting yourselves up, so far, in the road to 
hell, and that there is reason to fear that the Spirit 
of God, outraged times without number, will with- 
draw himself from you for evermore. 

What do you say, my readers ? Which of these 
two opinions is the best grounded ? For whom do 
you live ? This sleepless vigilance, this holy deter- 
mination, this continual round of care and watchful- 
ness 3 do these enter into the plan of your life? 
Alas ! let us no longer seem to doubt a truth which 
will hereafter be but too well established ! 

Ministers of Jesus Christ, sent in behalf of the 
God of vengeance to plant, but also to uproot ; to 
build, but also to throw down ; to preach the accept- 
able year, but also to sound the terrible trumpet of 
Zion in the ears of the people. Let us alarm the 
consciences 5 let us flash the awful sword of Divine 
justice 3 let us put, in their proper light, the most 
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terrible truths of religion. In prosperity, the gospel 
will furnish us with the sweetest and most consoling 
texts. Now, we ought to employ the most cogent, 
and not stop to adorn the Lord's house, while it is 
the question to extinguish a conflagration already in 
progress, and threatening to reduce it to ashes. Yes, 
Christians, we would prove false to the feelings of 
our hearts if we held another language to many of 
you. You suffer to glide away the only time con- 
venient for your salvation ; you pursue a fatal road, 
of which the ends are the ways of death, and your 
manner of life tends to reduce you to the utter im- 
possibihty of tasting the joys of a happy departure. 

It is true, that if you call in the aid of some pas- 
tors at the end of your hfe, they will have, perhaps, 
the weakness, to promise to certain appearances of 
conversion, those favours which are only offered to 
conversion itself. But we declare to you now, and 
we call heaven and earth to witness this declaration, 
that if, after you have persisted in your sloth and 
carelessness, any one speak to you of peace on your 
death-bed, you ought not to put faith in such pro- 
mises. You ought to reckon these as among the 
things which are not to be believed, even though an 
angel from heaven were to preach it unto you. Minis- 
ters are men Hke others. We are called to the bed- 
side of a* dying man, one who has spent his life like 

the most of the human race. We find there a 

D 
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mourning family — a father melting into tears, a 
mother in despair. What would you have us do ? 
Would you have us speak frankly to the sick man ? 
Shall we tell him that all that outward appearance 
of penitence is a vain delusion, without existence 
and without reality ? That among a thousand sick 
men who seem to be converted on their death-beds, 
hardly will he find one who has been so in truth ? 
That for one probability of the sincerity of his con- 
version, we have a thousand which prove to us that 
it is extorted ? And that, to speak plainly, we pre- 
sume, in another hour, he will be taken from his 
dying bed, and plunged into the torments of hell ? 
It is our duty : we ought to employ this last re- 
medy, and no longer spare anything with a soul 
whose loss is all but certain. But you say No : you 
put us off: you tell us that these reflections impair 
the health of the sick man : you do more : you 
weep : you groan. At this touching spectacle we 
are melted as other men are : we cannot bring our- 
selves to add afflictions to the afflicted : and be it 
compassion to the dying, be it regard to the living, 
we speak of the joys of heaven, and lead the man to 
conceive the hope of getting thither. But we tell 
you again, we solenmly assert once more, you ought 
to look upon all these promises with suspicion 5 they 
cannot change the spirit of religion, nor the nature 
of man* fFithoui holiness no man shall see the Lord. 
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And those tears which you shed at the approach of 
death, this extorted submission to the will of God, 
these hastily formed resolutions to obey Him, these 
are not holiness. In vain we speak to you in a dif- 
ferent manner. You will hear yourselves, on your 
death-bed, an unimpeachable witness, always ready 
to contradict us 5 this witness is conscience. In vain 
a remiss preacher sets himself to give fanciful hopes 
to a dying man, conscience speaks without disguise. 
The preacher says — Peace, peace : the conscience 
replies — There is no peace, saith my God, for the 
wicked. The preacher exclaims — Lift up your heads, 
O ye gates ; and he ye lifted up, ye everlasting doors. 
Conscience cries out — Mountains and rocks foil on 
us, and hide us from thefoce of the Lamb, 

But, O merciful God, why do we speak thus ? 
Do we come to trouble Israel ? Are we sent to 
curse ? Shall we speak only of hell and devils ? 
Ah, my readers, it is truth, there are no means of at- 
taining salvation but those which have now been set 
before you : it is true, that even to the present mo- 
ment you have neglected them : it is true that the 
time of vengeance is soon to succeed the time of dis- 
pleasure. But this time of vengeance has not yet 
actually come : you yet live, you yet breathe : grace 
is still offered you. I hear the voice of my Saviour 
saying to me : — Comfort ye, comfort ye my people, 
speak ye comfortably to Jerusalem. I hear the shouts 
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ings, crying as to the church, Grace, gra^e, unto it. 
How shall I give thee up, Ephraim, how shall I de^ 
liver thee, Israel, how shall I make thee as Admah 
and Zehoim ? Mine heart is turned tvithin me, my 
repentings are kindled together. I tvill not execute 
the fierceness of mine anger, I will not return to de- 
stroy Ephraim. Listen to this voice. It speaks veiy 
specially to the young. You have understandings 
free as yet of passions and prejudices, fresh hearts 
that the world has not yet seduced. You are exactly 
at the time of life most favourable for salvation : 
you have all the dispositions necessary to compre- 
hend the truths of religion, and for subjecting your, 
heart to its laws. What penetration, what concep- 
tion, what pliancy, and consequently what prepara- 
tion to bear the Lord's yoke. Suffer not yourselves 
to lose these dispositions : profit by every instant of 
a season so precious. Remember thy Creator in the 
days of thy youth. With all your facility, alas 1 you 
will have still much difficulty in overcoming the 
wicked inclinations of your hearts. And what would 
it be if, adding to the corruption of your nature, 
the force of habit, you should drown yourselves in 
vice ? 

And you, old men, who have nearly finished 
your career, but who have given the best of your 
days to the world : you who now seek the Lord, 
groping cfter Him in the dark as it were, and who 
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make vain attempts, in your old age, to recover from 
the world a heart of which it has already taken pos- 
session. What shall we say to you ? Shall we tell 
you that your disease is without remedy, that your 
sentence is pronounced, and that nothing remains 
for you but to cast yourself headlong into the pit, 
which you have voluntarily dug for yourselves? 
God forbid that we should be the ministers of His 
vengeance. We address you in the words of our 
prophet. Seek ye the Lord while He may he found. 
Mourn over the remembrance of your past lifej 
tremble at the thought of that God who sends strong 
delusions to those who resist the truth, Happy doci- 
lity of my youth : whither art thou fled ? A soul 
more overwhelmed under the burden of my corrup- 
tion than under the weight of years, indifference, 
prejudices, a fatal readiness to sin, are the deadly 
fruits I have reaped by serving the enemy of my 
salvation. 

But while fearing, hope, and while hoping, work. 
Oh, at the very least devote to your salvation such 
remaining portion of life as God may grant you. 
You have much more to do than the others, your 
task is greater and your time is less. You have to 
turn your feet towards God's testimonies, as the pro- 
phet expresses it. Strive against the current 5 enter 
in at the strait gate 5 above all, beyond all, send 
up fervent prayers to heaven. So that perhaps. 
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moved by your penitence. He may recall His sen- 
tence; stirred to pity by your misery. He may 
remedy it by His grace. And, it may be, overcom- 
ing by the supernatural operations of His Spirit the 
plagues of your nature. He may give you ideas so 
clear, feelings so powerful, that you will be changed 
at once into new men. 

Whatever we are, let us reform. There is still 
time, but the time is perhaps more limited than we 
think. After all, why delay? I see what hin- 
ders you : you look upon conversion as a burden- 
some work, and the position of a real Christian as a 
situation painful and troublesome, on which you 
ought not to enter till the latest possible moment. 
But if ye only knew, if ye knew the gift of God, if 
ye knew the pleasures felt by a man who seeks God 
in His Word, who obeys His oracles, and who 
drinks in knowledge and truth at their very source ! 
If you comprehended the joy of the man who is 
renewed in knowledge after the image of Him that 
created him, and who day by day traces in his heart 
some fresh resemblance to the all-perfect I Am ! 
If you realised the comfort of a man of faith who 
seeks God in prayer, who mixes his voice with that 
of angels, and who begins on earth those sacred 
exercises which will one day form his eternal feli- 
city ! If you had experienced what joy succeeds 
the bitterness of penitence, when the sinner, having 
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returned from his wanderings, prostrated at the 
footstool of a mercifiil God, received at the throne 
of grace, leaves all his sins at the foot of the cross 
of the Saviour of the world, and mixing tears of joy 
with those of his deep sorrow, tries to make up by 
redoubled love for his coldness and indolence ! If 
you could conceive what is the ravishment of a heart 
persuaded of its salvation, of a heart which places 
its hope as an anchor sure and steadfast in that 
tuithin the veil, which defies hell and the devil, 
which anticipates with certainty heavenly felicities, 
which is already justified, already raised up, already 
glorified, already seated in heavenly places with 
Christ Jesus ! 

Ah, why put off a work so glorious ? We should 
delay things hurtful and pernicious, and when we 
cannot free ourselves from an unmixed evil, we 
ought at the least to do what we can to keep it off. 
But this peace, this tranquillity, this joy, these 
transports, this resurrection, this anticipated Para- 
dise, do you reckon these in this class ? No ; I will 
delay no longer, my God, to keep Thy command- 
ments. I will advance. I will press towards the 
mark of my high calling. Happy it is to form 
such noble resolutions. Happy to see them carried 
into practice. Amen. To God the Father, the 
Son, and the Holy Spirit, be honour and glory 
for ever. Amen. 



PART SECOND. 




[EEK ye the Lord while He may be found, 
call ye upon Him while He is near. We 
have already written at some length on 
these words. We then proposed to ourselves less to 
weigh the terms scrupulously, than to seize the occa- 
sion to combat the delay of conversion, and certain 
unwarrantable ideas regarding the Divine mercies. 
We purposed in starting to draw our reflections from 
three sources; from man, from Scripture, from expe- 
rience. We have accomplished the first part of this 
plan J we now intend to take up the second 3 and 
if Providence permit, we shall in due course set 
forth the third, and thus give the closing touch to 
this matter. 

If you have been attentive, my readers, to what 
was brought under your notice in the first part j if 
the desire of salvation induces you to continue the 
investigation, you will have become wiser. You 
will have felt strongly how utterly worthless is the 
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pretension of those sinners who really would labour 
in the work of their salvation, but who defer doing 
so from day to day. For what can there be more 
suited, I pray you, to strike dread and terror into a 
soul which puts off its conversion, than those reflec- 
tions to which a simple glance at man's constitution, 
bodily and mental, engaged us! What can there 
be more hkely to cast down such a man, than to 
say to him, as we did then. Your brain will be- 
come exhausted with old age, your soul will be 
ruled by uncongenial ideas, with which it will be 
exclusively occupied 5 it will lose with years the 
power of turning itself towards other than objects 
appearing to the senses, and thus of entering upon 
the study of religious truth ? What can there be 
better calculated to snatch such a man from his 
prejudices, than to point out to him, that the 
manner, the only manner of acquiring habits, is by 
the performance of constantly repeated acts; that 
holiness cannot be formed within us by one single 
impulse of the soul, by one sudden and precipitate 
resolution, but by effort determined and persistent : 
that the habit of sin strengthens itself in proportion 
as one abandons himself to its sway ? What can 
there be, lastly, more likely to cause us to employ 
the time of our health in securing our salvation, 
than to set before ourselves the state of a dying man, 
seeing him stretched before us on a bed of sickness. 
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filled with sorrows, troubled with phantoms and phan- 
tasies, flattered by his friends, afraid of death, and 
incapable, by this very circumstance, of performing 
a work of which he has deferred the execution till 
this tragic period ? I repeat once more, my readers, 
if you have attended to the foregoing remarks, if 
the desire of your salvation continues to draw you 
on, there is none of you. whom these thoughts 
should not compel to self-examination, and oblige 
to labour in reforming without delay the whole plan 
of your life. 

But it may appear to some people that we nar- 
row the pathway to heaven : that the verities of 
the gospel being without the range of philosophic 
truths, it becomes necessary to extinguish the lights 
of reason, and take for our guide in the ways of 
religion only the torch of Scripture. We shall strive 
to satisfy these objections. We shall shew you reli- 
gion, very far from enfeebling, confirming those very 
reflections which our reason has supplied. We shall 
prove to your satisfaction that religion sanctions 
nothing but what ought to alarm those who put off 
conversion, and who ground the idea they form of 
Divine mercy, not upon the immutable nature of 
God, but upon the disordered inclination of their own 
hearts, and upon the unholy schemes of their own 
lust. Such is the design of this portion of our work* 
Shall I tell you, my readers, in entering into 
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this matter, we fear little the difficulties to which 
it may seem to be exposed : we trust that the truth 
will appear in its proper light, notwithstanding our 
abundant feebleness. Other thoughts prevail in our 
imaginations, and little hinders that they stop us 
not at the very outset of our investigation. We 
fear the difficulties of your hearts. We fear more 5 
we fear that this portion of our work, in which we 
are about to shew that the rich abundance of grace 
aggravates the condemnation of those who turn it 
into licentiousness : we fear, lest the abuse which 
some of us may make of the subject, should only 
serve to make themselves a proof of the truth we 
wish to establish. O God, avert the mournful appre- 
hension, and let those cords of love which Thou dis- 
playest before our eyes, attract and draw us ! Amen. 
The Holy Scripture is the source from which, at 
present, we shall take our arguments to combat the 
delay of conversion. If we proposed to cite to you 
what it says directly bearing on this matter, we 
would not require a very great exercise of thought. 
We would only have to transcribe the mass of infal- 
lible decisions, of reiterated warnings, of dreadful 
examples, of crushing threatenings, with which it 
is filled, and which it addresses to all those who 
dare to put off their conversion. We would only 
have to cause you to listen to the word of the 
Psalmist — To-day, if ye will hear His voice, harden 
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not your hearts ; z word which he strengthens by 
his own example, as he tells us himself — / made 
haste and delayed not to keep Thy commandments » 
We would only have to address to you the reflection 
of the author of the second book of Chronicles: 
The Lord God of their fathers hath sent to them by His 
messengers, because He had compassion. on His people ; 
but they mocked the messengers of God and despised 
His words; until the wrath of the Lord burned 
against His people, till there was no remedy. There- 
fore He brought upon them the king of the Chaldees, 
who slew their young men with the sword. He had 
no compassion upon young man or maiden, old man 
or him that stooped for age. They burnt the house 
of God, and brake down the wall of Jerusalem, and 
burnt all the palaces thereof with fire. We would 
only have to quote the declaration of eternal wisdom. 
Because I have called and ye refused, I also tvill 
laugh at your calamity ; / will mock when your fear 
cometh. We would have but to call to your mind 
that tender spectacle, Jesus Christ weeping over 
Jerusalem, and saying. If thou hadst knozim, even 
thou, at least in this thy day, the things which belong 
unto thy peace ! But now they are hid from thine 
eyes. We would only have to say to each of you, 
as said St Paul formerly, Despisest thou the riches 
of His goodness and forbearance and long-siiffering, 
not knowing that the goodness of God leadeth thee 



The Danger of Delay. 6 1 

to repentance? But after thy hardness and im- 
penitent heart, treasurest up unto thyself turath 
against the day of wrath and revelation of the 
righteous judgment of God, And elsewhere, that 
God sends strong delusion to believe a lie, to those 
who resist the truth. We would only need to 
thunder in your ears those terrible words from 
the epistle to the Hebrews — For if we sin zml- 
fully nfter that we have received the knowledge of the 
truth, there remaineth no more sacrifice for sins, but 
a certain fearful looking for of judgment, and Jlery 
indignation, that shall devour the adversaries. Now 
if the mercy of God be without bounds, if it is ready 
to receive sinners, whenever the dread of punish- 
ment induces them to throw themselves upon it, 
why is this very day appointed for hearing God's 
voice ? Wherefore make haste ? Wherefore this 
lavishing of resources and remedies? Wherefore 
this strong delusion ? Wherefore this refusal to hear 
a tardy penitence ? Wherefore this end of the time 
of merciful visitation to Jerusalem? Wherefore 
those heaped-up treasures of wrath? Wherefore 
the default of sacrifice for sin ? All these passages, 
my readers, are, as it were, proclamations against our 
delays, against those inconsistent ideas in which we 
love to indulge ourselves, concerning the Divine 
mercies, and of which we avail ourselves foolishly, 
to go to sleep in our sins. 
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But for this very reason, that all these things are 
clear and easily understood, we do not detain you 
to explain them. Let us carry our thoughts deeper. 
When we employed philosophic arguments against 
the delay of conversion j when we proved to you, 
from the force of habits, that it was very difficult, 
not to say impossible, that a heart grown old in 
crime should be converted in the hour of death 5 it 
seemed to you that we were weakening two^ doc- 
trines, which are, in effect, two fundamental points 
of your faith. 

The first is the supernatural aid of the Spirit of 
God, which is promised under the covenant of grace, 
— aid which subdues the most rebellious wills, and 
which can overcome, in a moment, all the obstacles 
which the force of habit is able to oppose to con- 
version. 

The second doctrine is that of mercy, the access 
to which, being opened to us by the sprinkling of 
the blood of Jesus Christ, there is not a moment in 
which it seems we could not be admitted to partici- 
pate in it whenever we wish to do so, should it be 
the last instant of our lives. Here is in substance, 
if I do not deceive myself, all that religion and 
Scripture seem to oppose to that which we have ad- 
vanced in our first division. If we should make it 
evident, then, that these two doctrines are not op- 
posed to our principles 5 if we prove that they have 
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nothing in them which is not entirely at issue with 
the consequences which many falsely deduce from 
them 5 will we not, by this very circumstance, cause 
you to see that the Scripture of which they avail 
themselves to attack us, has nothing which should 
not alarm those who trust themselves to a late re- 
pentance ? This is what must be educed. The 
matter is not without difficulty. We are about to 
pass between two rocks equally dangerous. For on 
the one side, if we depart from these doctrines, we 
abjure the faith of our fathers, and we draw upon 
ourselves the charge of heterodoxy. On the other 
hand, if we yield too far to them, we would furnish 
pretexts to license, we would undermine that which 
we wish to build up, we would refute ourselves. 
Let us shun the one and the other of these rocks. 

The first proof of which many avail themselves to 
excuse their delays and their negligence, and the 
first arguments they draw from Scripture to combat 
us, are derived from the aids of the Spirit which are 
promised to us under the new economy. Why 
these threatening words, say they, why terrify a sin- 
ner, who puts off his conversion ? Why confound 
thus religious with natural habits ? The latter form 
themselves, it is true, by effort and by care, by an 
assiduity, determined, and without interruption. 
The former come, on the contrary, by aids from 
without. They are the effects of grace 5 it is the 
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Holy Spirit who infuses them into a soul. I shall 
not weaken, then, doctrines so consoling : 1 will take 
full advantage of the prerogatives of Christianity : I 
will give my life to the world, and when I shall see 
it ready to terminate, I will avail myself of the title 
of Christian, I will abandon myself to the guidance 
of the Holy Spirit 5 and then the Spirit, according to 
His promise, will diffuse Himself in my soul with all 
His efficacy. He will subdue my bad passions. He will 
uproot my most inveterate habits, and He will ac- 
complish in a moment what would have cost me a 
world of effort and care. Such is the objection 
which many sinners are not ashamed to urge, 
which a false theology maintains only too ^^rell in 
many hearts, and upon which we found almost all 
our baseless hopes of conversion on a bed of death. 

It is our purpose to answer this objection. We 
are about to shew you its falsity : — i. By the mi- 
nistry which God has established in the Church. 
2. By the efforts which He commands us to make, 
when we know that we have not received the Holy 
Spirit. 3. By the manner in which He wills that 
we should respond to the influences of the Spirit, 
when we have received Him. 4. By the penalties 
which He denounces upon those who refuse to re- 
spond to these influences. 5. Lastly, by the conse- 
quences which the Scripture itself draws from our 
natural weakness, and the necessity of grace. Here 
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then are five sources of reflection, my readers, which 
demonstrate that every man, who infers from the 
gracious aids which are promised us, that he may 
live in carelessness, flattering himself that he will 
acquire without effort, without trouble, without re- 
peated acts, the habits of holiness, does violence to 
religion, and comprehends not the first principles of 
the economy of the Holy Spirit. 

I. The first proof, that the aids of the Holy Spirit 
do not warrant the carelessness of such a man and 
the delay of his conversion, is the establishment of a 
ministry in the Church, For, if the aim of the Holy 
Spirit were to illuminate us with His knowledge 
without our studying religion for ourselves — if the 
aim of the Holy Spirit were to sanctify us in a mo- 
ment, without our labouring ourselves in this great 
work, wherefore establish a ministry in the Church ? 
Wherefore will that in our infancy they should shew 
us the first elements of religion 5 that they should 
teach us line upon line, precept upon precept, to use 
the words of the prophet ? Wherefore afterwards 
require that, leaving the principles of the doctrine 
of Christ, we should go on to perfection, to express 
myself in the words of St Paul ? Wherefore wish 
that they should cause us to pass yrom milk to strong 
meat, as says the same apostle ? Why wish them to 
sway us with motives, to press us with exhortations ? 
Why not enhghten us and sanctify us without 
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means, without a pastor, without preaching, without 
the word, without a ministry ? Why proceed, in 
regard to the science of salvation, precisely as in 
human sciences ? For, when we wish to teach a 
science to any one, we suit it to his capacity, to his 
understanding, to his memory 5 and this is what God 
wishes us to do with regard to ourselves. Faith 
Cometh hy hearing, says St Paul, and hearing hy the 
word of God, Having ascended mi high. He gave 
some to he apostles, and some prophets, and some 
evangelists, and some pastors and teachers, for the 
perfecting of the saints, for the work of the ministry 
— mark these expressions — and for the edifying of 
the body of Christ, Do you not feel, then, the great 
injustice of your pretension ? Since God wills that 
there should be a ministry, do you not perceive that 
He wills you should defer to that ministry ? Since 
He opens the gates of the temple, do you not under- 
stand that He wishes you to enter it ? Since He 
wills that some should preach to you, perceive ye 
not that He wills, equally, that ye should listen? 
Since He requires you to listen, do ye not compre- 
hend that, at the same time. He wishes you to under- 
stand ? Since He requires us to incite you by motives, 
believe ye not that He wishes you to feel them? 
Think you He acts differently ? Shew us one man, 
who, after having lived eighty years without study, 
without holiness, has become all at once a good 
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theologian^ faithful, perfect in virtue and in holi- 
ness ? Do ye not see, on the contrary, that he who 
studies his catechism with care becomes a good 
catechumen, that he who meditates deeply upon 
theology becomes a good theologian, that he who 
labours to subdue his passions, comes to render him- 
self master of them? And, therefore, the Holy 
Spirit wills that you should work. Consequently, 
when we declared to you that in order to become a 
good Christian, it was necessary to labour, just as 
we labour to become good merchants, good cap- 
tains, good mathematicians, good preachers, by study, 
by practice, by effort, by repeated trials, we ad- 
vanced nothing inconsistent with the spirit of reli- 
gion. The man, then, who infers from the aids of 
the Holy Spirit, that he may remain in inaction, 
and put off the work of his salvation, does violence 
to the whole economy of the Spirit, and overturns the 
object of the ministry which God has established in 
the Church. So much for our first reflection. 

2. We marked, in the second place, the efforts 
which God wills we should put forth for obtaining 
the grace of the Holy Spirit, when we believe 
that we have not yet received it. For it is certain 
that Grod requires, at the least, that we should 
ask it. These texts are express : If any man lack 
tvisdom, let him ask of God, Ask, and it shall he 
given you; seek, and ye shall fnd; knock, and it 



68 Conversion. 

shall he opened unto you. If we are obliged to ask 
grace, we are as much obliged to put forth efforts, 
how feeble, how imperfect soever they may be, to 
obtain the grace which we seek. For with what 
face dare we ask of God to aid us in the work of 
our salvation, if, of set purpose, we labour to destroy 
ourselves ? With what face can we ask God not to 
lead us into temptation, when we may be going 
ourselves to seek the temptation, nay, to plunge our- 
selves into it with eagerness ? How dare we pray 
that He would extinguish the fire of our lust, when 
we carry on continual intercourse with the object 
which inflames it ? 

We ought, then, to strive in the work of our salva- 
tion, as we do for the health and life of our body. 
In vain do we labour to preserve these, if God him- 
self do not take us into His arms : the air, naturCj 
the elements, all conspire to take us out of the 
world 5 we would vanish of our own accord even, 
and God alone is able to retain in us the breath of 
life. A king of Israel was blamed for having had 
recourse to the physician, without coming to God. 
But would we not be regarded as madmen, if, 
xmder the pretext that God alone is able to preserve 
our life, we should throw ourselves into an abyss ; 
if we should abandon ourselves to the waves of 
the ocean) if we should take neither food when 
we have health, nor medicine when we are sick? 
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Thus, in the work of salvation, we ought, at the very 
moment we implore the help of Heaven, to strive 
towards this object ourselves. We should imitate 
the example of Moses attacked by the Amalekite : 
he shared with Joshua the work of the victory. 
Moses climbs the mountain, Joshua descends into 
the valley 5 Joshua fights, Moses prays; Moses 
stretches out his hands in supplication to Heaven, 
Joshua raises the arm of the warrior ; Moses meets 
by his fervour the wrath of Heaven, Joshua opposes 
his arms and courage to the enemy of the Jewish 
people \ and, by the wise union of prayer and action, 
of confidence and watchfulness, Israel triumphed, 
Amalek was put to flight. 

3. Notice, in the third place, the manner in 
which the Holy Spirit wills that we respond to His 
care, when we have become the objects of it. 
While displaying His efficacy in our hearts. He does 
not pretend to act as with stocks and stones. It is 
an excellent remark of St Augustine, that God who 
has created us without our own aid, wills not to save 
us unthout it. And Scripture ordinarily joins these 
two things — the work of God who converts us, and 
the duty of man who ought to respond to that 
work. To-day, if ye will hear his voice; here is the 
work of God. Harden not your hearts ; here the 
duty of man. Ye have been sealed by the Holy 
Spirit ; God's work. Grieve not the Holy Spirit ; 
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man's duty. Behold, I stand at the door and knock ; , 
the work of God. If any one hear my voice, and 
open to me; the duty of man. It is God which 
worketh in you to will and to do; God's part. 
Work out your own salvation with fear and trem^ 
hling ; man's duty. / will take away the stony 
heart out of your flesh, and I will give you an heart 
of flesh; this is God's work. Make you a new 
heart and a new spirit ; this is man's duty. What 
would be the meaning of all these expressions, if 
the aim of Scripture, in promising these aids, had 
been to favour our indifference, and flatter us in 
delaying our conversion? What are the duties 
which it prescribes to us, unless those very duties 
of which we have already proved the necessity, 
when we were reasoning on habits? What is it 
that we harden not our hearts at the voice of God, 
unless to labour to make them sensible to that 
voice? What is it not to grieve the Holy Spirit, 
unless it be to submit to everything which He con- 
descends to prescribe to us ? What means opening 
to God knocking at the door of our hearts, if it is not 
to listen when He speaks to us, to go when He calls 
us, to surrender ourselves when He presses us, to trem- 
ble when He threatens, to hope when He promises ? 
What is the meaning of working out our salvation 
with fear and trembling, if it be not to have that 
continual watchfulness, that salutary circumspection. 
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those earnest cares, of which we have already shewn 
the necessity ? 

4. Our fourth reflection is taken from the threat- 
enings which God denounces upon those who refuse 
to answer the cares of His grace. The Spirit of 
God, you say, will be stronger than your stubborn- 
ness. He will surmount your inclinations. He will 
triumph over your opposition, grace will be victori- 
ous, and will save you as it were in spite of your- 
selves. But, ere then, that grace will be withdrawn 
from you if you persist in despising it 3 ere then, 
that Spirit will abandon you to yourselves, since you 
have grieved Him. He takes away the talent from 
the unfaithful servant who neglected to use it 5 and 
we have already cited that passage. Because they re- 
ceived not the love of the truth, God sent them strong 
delusions that they should believe a lie ; from which 
St Paul draws this conclusion : Therefore standfast, 
saith he to them, and hold the traditions which ye 
have been taught, whether by word, or our epistle. 
Elsewhere it is said that he who knew his Lord's will, 
and did it not, shall be beaten with many stripes; and 
the author of the Epistle to the Hebrews declares 
solemnly, /Aa/ i^ is impossible that those who have 
been enlightened, if they fall back, can be renewed to 
repentance, I am aware that the apostle had particu- 
larly in view the crime of those Jews, who, after 
having known and embraced the gospel, cast off the 
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profession of it through cowardice or malice j we 
are warranted, however, in drawing this consequence 
from it, that when the Holy Spirit has infused into 
us a certain degree of enlightenment and holiness^ 
if we fall back into our sins, we cease to be the 
objects of His care. 

But why this accumulation of various reasoning, 
to shew the foolishness of the sinner who excuses 
himself on the plea of his feebleness, and who lives 
on in carelessness, while trusting to the work of 
grace? We have a shorter way to confound the 
sinner, and expose the sophism with which his cor- 
ruption meets us. Let us open our sacred books ; 
let us see the consequences which the Scripture 
itself draws from the doctrines of our helplessness, 
and the promises of grace. If these inferences cor- 
respond with yours, we grant you have gained your 
cause 5 if they are opposed tp them, it lies with you 
to confess your error. Now, shew us any place in 
Scripture, where we may find reasonings like those 
which we refute. Point out to us any one passage 
in which Scripture, after having taught that you are 
powerless, and that the Holy Spirit is waiting to 
help your feebleness, concludes from these doctrines 
that you may live in indolence. Do you not per- 
ceive, on the contrary, that it infers consequences 
directly opposed to this? I make choice of two 
texts, amid a great number 5 the one is a dehverance 
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of Jesus Christ, the other is a reasoning of St Paul: 
Watch and pray that ye enter not into temptation. 
The spirit indeed is willing, but the flesh is weak ; 
these are the words of Jesus Christ. It is God that 
worketh in you loth to will and to do, work out your 
own salvation with fear and trembling ; such is the 
reasoning of St Paul. If we have been guilty of 
sophistry, when, after having established human 
weakness, and the necessity of grace, we have built 
on these very doctrines the motives which ought to 
incite us to labour and watchfulness, it is sophistry 
for which Scripture is liable. The spirit indeed is 
willing, but the flesh is weak. This is the doctrine 
of Jesus Christ : Then watch and pray. Here is 
the consequence : It is God who worketh in you 
both to will and to do, St Paul's principle : Work 
out your own salvation; and this his inference. Is 
it, then, a spirit of orthodoxy and of truth which 
moves you, when you exclaim against what we have 
said ? Are ye more orthodox than the Holy Spirit, 
and more trustworthy than eternal Truth itself? Or 
rather how comes it that, being orthodox yourselves 
even in the first branch of our authors' proposition, 
you are heretical in the second? Wherefore, orthodox 
in the premises, are ye heretics in the consequence ? 
Put together now these various reflections, my 
readers 5 open your eyes to the light which streams 
from all sides to correct your prejudices 5 and be- 
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hold how ill-grounded is that man who finds, in his 
natural helplessness, in the aids of the Holy Spirit, 
reasons for putting off his conversion. The Holy 
Spirit works within us, it is true 5 but with the aid 
of the word and of the ministry, in sending us 
pastors, in accompanying with light their discoursjM, 
with power their exhortations, with efficiency their 
feebleness : and you, — ^ye who have never read that 
word, ye who have withdrawn yourselves from this 
ministry, ye who have neither wished to hear their 
discourses, to yield to their exhortations, nor to sur- 
render yourselves to this power, — y^ wish that the 
Holy Spirit should convert you by means unheard 
of, and beyond the rules of His usual working ! The 
Holy Spirit works within us, it is true 5 but He 
wills that we seek Him, that we ask those aids of 
which we feel the importance, that we put forth our 
efforts, even our own powerless efforts, to sanctify 
ourselves : and you, ye wish that He would convert 
you, when you have neglected to seek Him, when 
you have not even deemed it worth while to ask 
Him, when, to say the least, you have given your- 
selves up to sloth and inactivity ! The Holy Spirit 
works within us, it is true \ but He requires that you 
respond to His care, that you second His operations, 
that you yield to His persuasions : and you, ye wish 
that He would convert you, when you have hardened 
yourselves against His voice, when you have not 
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ceased to grieve Him ! The Holy Spirit works 
within us, it is true 5 but He solemnly tells us that if 
we harden ourselves to resist Him, He will leave us 
to ourselves. He will refuse us those succours which 
He offered in vain. He will deliver us up to our 
own folly, and to our natural corruption : and you, 
having reached the moment of vengeance, having 
arrived at the period for the accomplishment of His 
threatening, at the end of a career of sin, ye pre- 
tend that this Holy Spirit enters for your sakes upon 
a new economy, and works a miracle in your 
favour! The Holy Spirit works within us, it is 
true 5 but at the same time He infers in our Scrip- 
tures that we also ought to work, that we ought to 
labour, that we ought to employ in the work of our 
salvation the force of our temperament, the readi- 
ness of our fancy, the strength of our memory, the 
coolness of our intellect, the vivacity of our genius : 
and you, ye who devote to the world only, that 
genius, that intellect, that memory, that fancy, that 
temperament, ye trust to these very statements even, 
to authorise a delay and a carelessness which the 
idea of these aids ought to correct ! If this be not 
to wrest Scripture — if this be not to offer violence 
to religion, and to overturn the object intended by 
the Holy Spirit, when He shews us our natural 
weakness, and promises us the aids of His grace — 
we must refuse the clearest demonstrations. 
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This is enough, it seems to me, to establish our 
first proposition, that the help of the Spirit of God 
proves the necessity of performing acts of piety in 
order to acquire the habit 5 and that the difficulty 
which is brought forward against us, changes itself 
into a demonstration in favour of that which it 
seemed to overturn. And here is also in our opi- 
nion the true theology, and the truths which ought 
to prevail amongst Protestants. Happy would be 
theologians, let me say in passing, if, instead of 
multiplying questions and controversies, they would 
devote themselves to pressing these important 
truths. O my soul, lose not thyself in fantastic and 
abstruse speculations : explore not the mysterious 
ways that God follows in reaching the heart. The 
wind hloweth where it listeth, and thou* hearest the 
sound thereof, hut canst not tell whence it. cometh, 
and whither it goeth : so is every one that is bom of 
the Spirit. Pride goeth before destruction. Before 
honour is humility. The over-bold searcher out of 
God's glory will be consumed in His brightness. 
Let it content thee to adore the goodness of God 
who has promised thee His aids, and who, by the 
operation of His grace, condescends to overcome 
the disorders of nature. But though thou mayst 
implore these aids, although thou sighest under the 
feeling of thine own weakness, strive to overcome, 
to triumph over thy self even j draw from the pro- 
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mises of God motives for thy sanctification and in- 
struction 5 and, at the very moment thou sayest, I 
am nothing, I can do nothing, act as if all depended 
on thyself, as if thou couldst do everything. 

The idea of the help of the Holy Spirit is the 
first source of self-deception j we have just been 
combating this. The idea regarding Divine mercy 
is a second source : we come now to make our re- 
flections regarding it also. God is merciful, says 
one : the covenant which He has made with us is 
a covenant of grace : we are not come to the blackness 
of darkness, to the devouring f re, nor to the tempest : a 
general amnesty has been granted to every sinner* 
Thus, should our conversion be imperfect, God will 
receive our last sigh, and will relent at our tears. 
What hinders us, then, to give a free course to our 
passions ; and put off entering the paths of conver- 
sion till we can no longer enjoy the world ? 

Strange reasoning! detestable sophistry! my 
readers. Here is the loftiest pitch of corruption, 
ingratitude in a supreme degree. What do I say ? 
For, though a man may be an ingrate, yet he shews 
sensibility and gratitude at least for the moment, 
in the instant when he is favoured. Forgetfulness 
of benefits and ingratitude come only when time, 
having presented other objects to the mind, hinders 
it from occupying itself with the kindnesses it has 
received. But see, here is the reasoning of the 
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sinner, an enterprise of a new kind: he has ac- 
quired the unhappy art of including in the compass 
of his ingratitude both the present and the future j 
the favours he has already got, and those he is about 
to receive. I will be ungrateful by anticipation. I 
will be unthankful even now for the favours which 
I have not yet received. In every fresh act of vice, 
I will call up by an anticipated memory, the favours 
which God is bound to give me one day, and I will 
find in this idea, a motive for confirming myself in 
my rebellion, and sinning with yet greater audacity. 
Is not this the excess of corruption, and of ingrati- 
tude the most detestable. 

But it is not enough to combat this system by 
reasons of justice and goodness. This would be 
giving too flattering a portrait of man, as believing 
him capable of feeling such noble motives. It 
would little concern sinners to say to them. You are 
very ungrateful if you continue in your vice. The 
Author of our religion knew too well the human 
heart not to oppose to it stronger barriers. Let us 
carry our hypothesis a little farther, and we will 
shew, that those who reason in this manner start 
from false principles, gather confidence from a 
mercy to which they have no right to pretend 5 and 
that thus to find a merciful God, it is necessary to 
seek Him while He may he found, to call upon Him 
while He is near. 
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Here a scholastic tone, and several questions which 
are discussed in the schools might not be out of 
place, were we writing for deeply learned doctors, 
ready to meet us with their arguments and proofs. 
But we have no wish to revive those disputes and 
controversies. We shall say what we have to say 
in the plainest terms and in the simplest form, and 
we demand of you two things. Is the mercy which 
God offers you in the gospel offered absolutely and 
unconditionally ? This is the first question. Granted 
that the gospel prescribes certain conditions, are 
these of such a kind as can be complied with in a 
moment, on a bed of death, and after a career of 
sin ? This is our second question. 

Upon the ideas which you form to yourselves as 
to these two questions depends the opinion which 
you ought to have of a man who pretends to be ad- 
mitted to the throne of mercy at the close of a life 
of worldhness. For, if the gospel is an absolute 
covenant, which exacts nothing from Christians, — 
or if that which it exacts of you is but a trivial duty, 
which a sigh, a tear, a mere outward repentance, a 
passing recourse to grace, can accomplish perfectly, 
— ^your reasoning is conclusive 5 our morality is 
overstrained. Glory in the privileges of a religion 
so accommodating, cease anticipating an importu- 
nate future, and compress the gospel into a formu- 
lary for demanding grace. But if the gospel is a 
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conditional covenant, — if the conditions under which 
grace is offered to you are of a nature to demand 
time, labour, trouble, nay, to become even im- 
practicable, when we defer them, — ^your reason- 
ing is sophistry, your conduct is madness. 

Now, my readers, I here put it solenmly to the 
consciences of sinners the most obstinate, and of 
casuists the least rigid, can any one reasonably hesi- 
tate to determine for himself upon these two ques- 
tions ? And shall we have the trouble of proving, 
on the one side, that the gospel, in offering us 
mercy, imposes on us certain duties j and, on the 
other, that we lay ourselves under a manifest in- 
ability of performing these when we defer the im- 
derstanding of them ? 

1. To say that the gospel is an absolute covenant 
is to wish to save us the trouble of meeting and re- 
futing the assertion, — it is self-contradictory j for he 
who speaks of a covenant speaks of a mutual con- 
tract between two parties. Moreover, it is over- 
turned by a thousand express texts, which we avoid 
citing, because we suppose they are already quite 
familiar to you. 

2. The whole question narrows itself, then, to 
this, — to wit. What is the condition which is 
imposed on us? We are at one regarding the 
terms. The condition is a disposition of soul, 
which Scripture calls sometimes Faith, sometimes 
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Repentance, Let us go beyond mere words. What 
is this Faith P What is this Repentance, which 
opens to you access to the throne of grace? In 
what do their virtues consist ? Is it in the simple 
desire of being saved ? Is it in a simple consenting 
to participate in the fruits of Christ*s death ? Or if 
Faith and Repentance imply in themselves a renoun- 
cing of the world, an abandonment of sin, an entire 
change of life, — a principle which, while enabhng 
us to accept all the benefits which the cross of 
Christ has purchased for us, causes us to strive ear- 
nestly, and in good faith, to renounce all those sins 
which nailed Him to it ? In a word, is it sufficient 
for the penitent to say on his deathbed, / am tuilU 
ing to he saved : I acknowledge that my Redeemer 
has borne the punishment of my sins ? or is it neces- 
sary to join to this thoughts suitable to the holiness 
of that salvation which he asks, and to uproot all 
those sins for which Jesus Christ has made expia- 
tion? 

I confess, my readers, I treat of these questions 
with regret. I fear lest those of other communions 
than our own who may read the foregoing should 
be scandalised at it, and proclaim, to the shame of 
the reformed Church, that it is still a problem 
among us, if the renouncing of vice and following 
of virtue ought to enter into the idea of faith and 

the conditions we prescribe to our penitents. Tell 

F 
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it not in Gath, publish it not in Askelon. There 
are foolish people in every community. We have 
some of these also amongst ourselves. There are in 
every form of religion professors who refuse the 
most generally received principles of their com- 
munion. We have such also in our own -, and it 
can only be people of this kind — they can only be 
fools — they cannot be sound Protestants — ^who dare 
to hold such loose ideas of faith and penitence. 

A sound Protestant believes with our sacred 
authors, that whoso covfesseth andforsaketh his sins 
shall have mercy ; that there is forgiveness tvith 
God that he may he foared ; and that God speaks 
peace to his people that they may not return to folly. 
A real Protestant believes that foith without works 
is dead, that it worketh by love, and that we 
are justified by works. A sound Protestant be- 
lieves that the approach of the kingdom of heaven 
is precisely that which ought to induce us to bring 
^orth fruits meet for repentance, to oblige the 
publican to defraud no more, the soldier no 
longer to use violence, but to be content tvith his 
wages, A sound Protestant believes that there 
is now no condemnation for those who are in Christ 
Jesus, but who walk not after the flesh, but cfter 
the Spirit, — ^that sin shall not have dominion over 
us, because we are not under the law, but under 
grace, A sincere Protestant believes that tvith- 
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out holiness no one shall see the Lord, that no- 
thing impure shall enter the kingdom of heaven ; 
neither fornicators, nor idolaters, nor effeminate, nor 
thieves, nor covetous, nor drunkards, nor revilers, 
shall inherit the kingdom of heaven. 

Without such an idea of faith and penitence, 
were penitence and faith but a simple wish to have 
part in the merit of Jesus Christ, — if all that were 
necessary in order to be saved were merely to ask 
mercy, without correcting the springs of evil in 
the heart, — what would the gospel be ? I make 
bold to say, it would be the most impure of all 
religions, it would be a monstrous system, a direct 
invitation to crime, an overturning of the law of 
nature. On these suppositions, the greatest villains 
would have part in this mercy 3 the laws of God 
might be violated with impunity 5 Jesus Christ 
would have descended from heaven, not to reform 
us from our vices, but to comfort us in committing 
them. A pagan, excluded from the covenant of 
grace, would be restrained in his excesses by the 
dread of a greater punishment 5 a Christian, on the 
other hand, might animate himself more and more 
in the continuance of his wrong- doing by the 
thought of a mercy always ready to receive him. 
And ye, Celsus, Porphyry, Zozimus, Julian — cele- 
brated eneunies of the Christian name, who calum- 
niated the infant Church, and who so often accused 
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the early Christians of sanctioning licentiousness, — 
ye would be well-grounded in your complaints, and 
we could have no reply to allege to you ! Such are 
the reflections, such the proofs, that faith and re- 
pentance, without which we could never find access 
to mercy on a bed of death, consist not of the 
simple desire to be saved, of a mere formal recourse 
to the merit of Jesus Christ, but that they include, 
in their meaning, that renunciation of the world, 
that forsaking of our sins, that change of heart, of 
which we were speaking a little ago 5 and that with- 
out this faith there can be no grace, no mercy, no 
salvation. 

I am aware there are gradual conversions, — ^that 
faith has its degrees, holiness its beginnings, and 
the Christian his infancy, — and that at the tribunal 
of a merciful God the sincerity of our repentance 
is made up by His perfection. But call you that 
gradual conversion, style ye that faith, take ye for re- 
pentance the movements of a conscience awakened, 
not by the horror which sin gives, but by the fear of 
punishment, — ^not by a principle of divine love, but 
by the promptings of the love of self, — not by a 
desire of union with God, but by the terror which 
is caused by the idea of an approaching death, and 
the image of the devouring fire ? And yet, again, 
is it not true that, however far we may carry re- 
ligious politeness, it is always evident that faith and 
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repentance cany in their very essence, at least those 
principles of separation ixova. the world, renunciation 
of sin, and total change of heart, of which we have 
shewn the necessity. 

This being thus established, truth is triumphant, 
it seems to me 5 and I shew how very little a man 
who puts off his conversion is warranted in trusting 
to the mercy of God, and in expecting salvation. 
For, after having lived in indolence, by what un- 
heard of charm will ye form in your souls that re- 
pentance, that faith, which we have just been de- 
scribing, and without which access to the mercy of 
God is shut up ? Whence will ye obtain it ? By 
your own strength or by the operation of the Holy 
Spirit ? Say ye by your own strength ? What be- 
comes, then, of your orthodoxy ? What becomes 
of the doctrines of man*s powerlessness, and the 
necessity of grace, which served you as a pretext for 
deferring your conversion ? See ye not that ye 
destroy your principles, that ye undermine with 
the one hand what ye build up with the other ? 

Besides, call to mind what we established in the 
first portion of our work as to the force of habit. 
And how can you expect that a habit formed by 
many successive actions, that a habit which has 
rooted itself and grown old in a man, should change 
itself in a moment ? How can ye expect that a man 
who has consimied so many years in sin, who is 
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habituated to regard the world as his chief good, 
who has always held that virtue was only of advan- 
tage as a last resource, — ^how can ye expect that 
such a man could reform himself in a moment? 
And in such a moment too ? In the time of old 
age, when the senses are blunted, the memory en- 
feebled, the reason confused, the natural vigour al- 
most extinguished} or at the very approach of 
death, when the bare idea of the King of Terrors 
agitates, troubles, confounds ? There is nothing, 
then, but the extraordinary grace of the Spirit which 
can convert such a man. But what proof have you 
that the Holy Spirit will work such a miracle in 
your favour ? Or rather, how many presumptions 
has not the first portion of our work furnished 
against such an unfounded hope ? 

In short, nothing is so much to be distrusted as a 
late repentance ; nothing is less wise than the delay 
of conversion. We draw another inference. To 
be assured of grace, it is necessary to live in con- 
tinual watchfulness j to be the objects of mercy, we 
must have repentance and faith. The only evidence 
above suspicion of those virtues is a long course of 
holy actions. Without a miracle of grace, and in 
the ordinary course of religion, a man who has con- 
sumed his life in sin, whatever sighs he may breathe 
to Heaven in the hour of death, has ground for fear- 
ing lest the door of mercy be shut for ever to him. 
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All these things appear very conclusive, my 
readers. Nevertheless, sinners love to deceive even 
themselves. They profess to believe, on the ground 
of reason, what they persuade themselves from 
caprice j and they present us with objections which 
it is important to meet, and by favour of which 
we now begin the application of what has been 
advanced in this second portion of our subject. 

We find people who tell us, very naturally, 
that they cannot understand these things, that they 
cannot imagine that the justice of God will be 
so severe as we would make it appear, and the 
conditions of the covenant of grace so rigorous as 
we have endeavoured to represent. 

But what are all these reasonings, those supposi- 
tions without foundation, and those frivolous con- 
jectures ? There is an appearance I cannot conceive; 
I am not able to imagine. Would you, on supposi- 
tions of such a nature, hazard your character, your 
honour, your fortune, your life? How can you, 
then, hazard your salvation ? 

The justice of God is not perhaps so rigorous as 
they tell us. True, it may be so. If God has 
beside Him some system of grace which He has 
never revealed to us, if He has for its use some new 
gospel, if God has prepared another sacrifice, there 
would be room for your conjecture. But if there 
be none other name under heaven, given among 
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men, wherehy we must he saved, but the name of our 
Jesus, — if there be no other bloody but that of 
sprinkling, shed by the divine Saviour, — if God 
shall judge the whole world according to my gospel, 
— all your reasoning falls to pieces, and your salva- 
tion may well be despaired of. 

Again, what kind of reasoning is this, — There 
is an appearance I cannot conceive, I am not able to 
imagine. And who are you to reason in this 
manner ? Are you Christians ? Where then is that 
faith which subordinates reason to the decisions of 
Scripture, which causes it to receive doctrines the 
most abstract, mysteries the most sublime ? If it 
is permitted to reason thus, to reply where God 
speaks, to argue when He decides, let us form a 
new religion, let us put reason on the throne, let us 
degrade faith. The doctrine of the Trinity staggers 
me, the Atonement confounds me, the Incarnation 
presents me with abysses in which my reason is 
swallowed up. If you wish to doubt the doctrines 
we have established, under the pretence that you 
cannot understand them, again doubt of those 
others j they are not less incomprehensible. 

I go yet further 5 and I make bold to affirm that, 

if we must consult reason as to the idea we have 

given you regarding the justice of God, it will agree 

with Scripture. Thou canst not conceive that 

justice will be so rigorous j and I, for myself, can- 
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not conceive it will be so indulgent. For my own 
part, I cannot conceive that the Ruler of the world 
should have willed to clothe Himself in human 
flesh, to expose Himself to the fury of a maddened 
populace, and to expire upon a cross 5 it is the 
greatest difficulty I find in the gospel. But be 
silent, proud Reason ! Here is what will satisfy 
thee. Join the difficulty which thou hast as to 
justice with that which your idea of mercy causes 
thee. The one is the corrective of the other. The 
superabundance of mercy justifies the excess of jus- 
tice, and the excess of justice proceeds from the 
superabundance of mercy. 

If the people who hold such language to us \ if 
they who find the justice of God too rigorous 5 if 
they were men who laboured with some care for 
their salvation 5 if they were of those who even em- 
ployed thus an hour a day, their difficulty would 
have some plausibility, they would appear to have 
some ground of complaint. But who are they? 
They are people who give the rein to their passions \ 
they are wretches who make a boast of their in- 
famous intrigues 5 they are men of implacable 
hearts, who hate their neighbour, and will hate 
him while life lasts 3 they are men of pleasure who 
spend half the night in gaming, excesses, theatres, 
and who take from the day the portion of the night 
they have spent in their debauchery 5 they are men. 
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proud, ambitious, who, under the pretence that they 
have sumptuous equipages, proud titles, believe they 
may violate with impunity all the engagements of a 
Christian. These people, when we tell them that 
if they persist in such a course of life, there will be 
no grace for them, tell us they cannot conceive that 
the justice of God should treat them in a manner 
so rigorous. But, for my own part, I cannot conceive 
it should treat you in a manner so indulgent. I 
cannot conceive why God permits His sun to shine 
upon you J I am unable to understand why, hold- 
ing the thunderbolt in His hand. He yet seems to 
be an unconcerned spectator of your sacrileges : 
I cannot understand why the earth does not open 
under your feet, and why the horrible abysses do not 
anticipate the punishment which Divine vengeance 
makes ready for you in hell. 

But, say you, this mercy of which you have given 
us such a grand description has at any rate very 
circumscribed limits ? But rather, how happens it 
that any one dares to imagine difficulties of this 
kind ? God, the ever blessed God, the supreme / 
Am, forms you of nothing. He gives you His 
Son, He offers you His Spirit, He promises to sup- 
port you, such as you are, amid your infirmities, 
your corruption, your feebleness 3 He opens to you 
the gates of heaven ; He wills to give Himself even 
to you 3 He asks nothing in return but jthat you 
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consecrate to Him the few remaining days you have 
to spend on earth 5 He excludes from heaven only 
the impenitent, who have hardened themselves; 
how can you say that the mercy of God is nar- 
rowed ? What ! can God not be merciful without 
rewarding your wrong-doing ? and can you not con- 
ceive of any other mercy than that which leaves you 
a general licence for crime ? 

But again, say you, if the conditions of the cove- 
nant of grace are such as you have indicated, it is 
then a great work that of the Christian, and it is a 
very difficult thing to be saved. But, my readers, 
do you think that this objection frightens us ? Know 
ye not that it is the strait gate and the narrow way 
that leads to life ? Know ye not that it is necessary 
to pluck out a right eye, to cut off a right hand, by 
surmounting inclinations the tenderest and sweetest, 
by snapping the ties of flesh and blood, of self- 
love, and of nature ? Know ye not that we must 
crucify the old man, and deny ourselves. Know ye 
not that we must add to faith virtue, to virtue know- 
ledge, to knowledge patience, to patience brotherly 
love, to brotherly love charity, to charity all the 
virtues ? 

But, you add, there will then be few saved ; 
another objection which frightens us very little. It 
would be unanswerable, perhaps, if Jesus Christ 
had not taught us Himself how to answer it. But 
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is this a new gospel ? Is it a new doctrine, to say 
that there will be few people saved ? Has not 
Christ himself declared it ? I here bespeak the 
attention of all those who understand the doctrine 
of types or figures. I set before them a figure, a 
plain figure, a figure there can be no mistaking, 
but a terrible figure j it is that unhappy multitude 
of Israelites who murmured against God after they 
had escaped from Egypt. The place which they 
aimed at reaching was the land of Canaan. God 
wrought miracles without number to introduce 
them to it j the sea divided to yield them a passage; 
bread rained from heaven to nourish them 5 they 
saw the waters burst from the rock to quench their 
thirst. One thing alone was lacking — they did not 
enter Canaan. There were but two men of these 
myriads, who were admitted there. What means 
this figure ? This that you now object to us. The 
Israelites represent you, my readers ; the miracles 
represent the care of Providence for your salvation 5 
Canaan represents the paradise to which you aspire. 
And Joshua and Caleb alone received into a coun- 
try, which so many miracles seemed to promise to 
all the people, what do they signify with reference 
to the Christian world? My readers, I dare not 
make the application of this. I leave you yourselves 
to contemplate this object, to meditate on this awful 
subject. 
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Yet again say you, — ^Why announce to us a doc- 
trine so terrible ? It is to overthrow religion : it is 
to land men in despair. Great, in truth, is the peril, 
imminent the danger, of landing in despair the per- 
sons whom I combat! Conceal the poisons; re- 
jnore the poignards \ shut up every access of death 
to the hearts whom the remembrance of their sin 
is ready to drive to the last extreme. But why? 
Those spirits whom we have depicted, those cool 
m^i, those easy souls, those hearts sold to the 
world and to their own pleasures, are these the 
consciences, feeble and delicate, which we ought 
to spare, and for whom we ought to fear, lest the 
ideas of Divine justice produce impressions too 
vivid and too profound ? Alas ! unhappy men who 
propose difficulties of this kind 5 if you should 
find yourselves on a bed of death; if, having 
reached the limit of a career of sin, you should see 
hell opened under your feet, all ready to ingulf 
you J if you should have nothing more to trust to 
but the last efforts of a dying soul, you would be 
worthy of pity. But you yet live ; grace is offered 
to you 5 all the paths of penitence are still open to 
you 'y the I^ord may yet he found ; there is no one 
of you who may not invoke Him with success. 
But you wish to devote your life to the world ; you 
wish to grow old in your vices 3 you wish to esta- 
blish yourselves in your bad habits ; and when one 
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bears hard on you, when we compel you to see 
your turpitude, when we shew you the abyss into 
which you are willingly plunging yourselves, ye 
cry that this is to drive you to despair. We 
admit the charge : for, with people such as you, 
there is nothing to expect but horror and despair. 
Would to God our voice might resound like 
thunder, and the lightning of our words become 
bright as that by which St Paul was struck down 
on the road to Damascus, you might then, like 
that apostle, throw yourselves at the feet of the 
Saviour ! Would God that the idea of despair, and 
the awful image of hell, might fill you with a salu- 
tary terror, and lead you to shun it ! Would God 
that the body delivered for the moment to Satan, the 
spirit might find salvation in the day of the Lord. 
It is for you to apply these things to yourselves, 
my readers, and to profit now by the means of con- 
version which Providence offers you. And, even 
were there still some other resource, some other 
hope for the sinner who puts off his conversion, it 
is not the part of the ministers of the gospel to an- 
nounce it to you. We are not the framers of our 
religion : we are the ambassadors of Christ ; we 
have our precise orders, and our limited commis- 
sion. God wills that we publish His covenant 5 
that we should promise you all the succours of His 
grace 3 that we should display to you all the trea- 
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sures of mercy 3 and that we should lead you to the 
holy places by the blood-sprinkled footsteps of the 
Saviour of the world. But each of these privileges 
has its own conditions annexed, the nature of which 
you have seen. Comply with them j repent 3 give 
real, weighty, abiding proofs of your conversion : 
then there will be for you treasures of grace. But 
in so far as you persist in sin, and (to tell you to-day 
truths it may be useless to speak of to-morrow) in 
so far as you shall have persisted during life, though 
the idea of approaching death, and the fear of hell 
wring from you some forced protestations, and, 
though you shall have assumed an appearance of 
conversion 3 we cannot, without exceeding our 
orders, without going beyond our commission, speak 
of peace to your souls, and promise you salvation. 

And these reflections ought to exculpate those 
ministers of the gospel who know how to support 
the dignity of their office, and to answer their cha- 
racter. If they do not exculpate us in your opinion, 
they will at least justify us in that great day when 
things the most hidden shall be put in evidence. 
You do not properly understand our ministry. 
You call us to a dying man, whom we know to 
have been wicked, or at least very far from comply- 
ing with the conditions of the covenant of grace. 
The man at the approach of death composes him- 
self 5 speaks only of repentance, mercy, tears : you 
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expect that at the sight of this semblance of conver- 
sion, we should at once suppose that such a man is 
more than converted, and that on this rash supposi- 
tion we should offer to him the highest place in 
the homes of the blessed. 

But woe, woe to those ministers who, by a cruel 
kindness, cast souls into hell, while seeming to open 
to them heaven ! Woe to the minister of the gos- 
pel who shall be so free with the favours of God! 
Instead of speaking of peace to such a man, I would 
cry aloud ; / would lift up my voice like a trumpet : 
I would condemn 3 I would speak in thundery I 
would shoot against him the arrows of the Alrtdghty : 
I would make him drink up all their poison, 
Happy, if I might enlighten, in spite of such in- 
veterate passions, — if I might save hy fear, — ^and if 
I might pluck, as from the fire, a soul hardened in 
transgression. 

But what if, as ordinarily happens, the dying 
man gives to his conversion the dregs of his ex- 
hausted strength, and the last sighs of a closing life? 
Woe, woe still to a minister of the gospel who, by 
a loose policy, shall come (so to speak) to canonise 
that man, as if he had died the death of the righte- 
ous / And let no one say. What would you ? Do 
ye wish to trouble the ashes of the dead ? Would 
ye drive his family to despair ? Would you place a 
brand of infamy on his house ? What do I wish ? 
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I wish to uphold the interests of my Master 5 I 
wish to act in a manner worthy of a minister of 
Jesus Christ 3 I wish to prevent you taking for a 
happy death an antichristian death 5 I wish to 
profit by the loss I have described j and I wish to hold 
up this prey of the devil as a terror to the specta- 
tors, to the family, and to the whole Church. 

Would ye know, my dear readers, what are the 
means of preventing so great sorrows ? Would ye 
know what is the real season to implore mercy, to 
draw down the Holy Spirit into your hearts ? It is 
this moment, it is now. Seek ye the Lord while 
he may he found. Yes 3 He may be found to-day, 
now, while you read. He may be found in the 
word we now address to you. He may be found 
in these exhortations we make in His behalf. He 
may be found of your hearts through that remorse, 
those pains, those throbbings which He excites 
there, and which say on His part. Seek ye my 
face. He may be found in your chambers, where 
He offers to have with you the most tender and 
familiar intercourse. He may be found among the 
poor, the sick, — among dying carcases, — among the 
living images of death and of the tomb, which 
solicit your compassion, and which open to you the 
path of charity to that God who is charity itself. 
He may be found to-day, but to-morrow He may 

not. Perhaps to-morrow you will seek for Him in 

G 
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vain 5 perhaps to-morrow the measure will be 
filled 5 perhaps to-morrow- grace will be with- 
drawn for ever 5 perhaps to-morrow the doom 
which shall decide your eternal destiny may be 
pronounced ! 

Ah ! who knows the value of moments so pre- 
cious? Ah! who can compare his position with 
that of those miserable victims whom divine ven- 
geance is punishing in hell, and for whom there is 
Hme no longer ? Are there any who, upon laying 
down this little treatise, instead of going to mix in 
frivolous amusements and criminal dissipations, will 
go to humble themselves before the majesty of God, 
to bewail the past, to correct the present, to take 
wise precautions for the fixture? Ah! who will 
accomplish, by his broken sobs, by his fervent 
prayers, by his gushing tears, that He shall with- 
draw Himself no more? Ah! who will say to 
Him, more with the heart than the mouth. Dwell 
with me: Lord, I will not let thee go except thou 
bless me, till Thou hast overcome my corruption, 
till Thou hast given me the earnest of my salva- 
tion? Lord, the time of my visitation is almost 
ended 3 I see it, I know it, I feel it. A miracle is 
necessary for my conversion, but I ask of Thee 
this miracle 5 and I would obtain it from Thy com- 
passion. 

My readers, my dear readers, we have no expres- 
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sion so tender, no emotion so pathetic, no prayer so 
touching, as to persuade you to these duties. Let 
your zeal make up for our feebleness. If we have 
flashed in your eyes the sword of divine vengeance, 
it is not to destroy you, it is to save you, — it is not 
to drive you to despair, it is to rouse in you a godly 
sorrow, a repentance that needefh not to be repented 
of. It is the privilege of each of you to share in 
these advantages. May you, from the present mo- 
ment, act on the resolution of profiting by a liberty 
so precious. May the hour of your death, answer- 
ing to the sincerity of your resolutions, and to the 
holiness of your life, open to you the gates of 
heaven, and enable you to meet in glory that God 
whom you have found merciful in the church. 
God grant you grace for this. '^ To the Father, to 
the Son, and to the Holy Spirit, be honour and 
glory for ever. Amen." 




PART THIRD. 
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|EADER, experience is a great teacher. It 
is a wise master that brings forward only 
clear, certain, and undeniable proofs. 
Reason is a wonderfiil illumination, which has been 
given to guide us in the search after truth. Reve- 
lation has providently been added to reason, to cor- 
rect and conduct it ; but each has its difficulties. 
Reason is limited 5 its views are confined, its wan- 
derings frequent 5 the mistakes we see it make 
render suspected even its most certain and unas- 
sailable advances. Revelation, however venerable 
may be its tribunal, however infallible its decisions, 
is foolishness to the natural man, according to the 
expression of the apostle, and is exposed to the mis- 
taken interpretations of learned men, to the diffi- 
culties of heretics, and to the contradictions as well 
of infidels. But experience is beyond all excep- 
tion ', it speaks to the heart, to the senses, to the 
intellect 3 it not only reasons, it not only debates, it 
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convinces, it proves 3 it commands the assent of the 
Christian, the philosopher, the atheist even \ so that 
nothing but a derangement of brain would cause an 
appeal from its decisions. 

It is this great teacher who is about to speak to 
us now. It is not enough that, in explaining the 
words of our theme, we shewed you from reason 
and from Scripture, in what we have already writ- 
ten, how great is the folly of the sinner who puts 
off his conversion. It is not enough that philosophy 
and religion have concurred to prove to you that, to 
labour successfully for our salvation, we must begin 
early, in the time of health, and in the years of 
youth. We wish to prove this to you from expe- 
rience. We would shew you sorrowful warrants 
of the truths which we have declared to you. We 
would set before your eyes terrible statements of 
the wrath of Heaven, which cries to you in a voice 
loud yet pitiful. Seek ye the Lord while he may 
he found; call ye upon him while he is near. 

These witnesses, these texts, these declarations 
shall be taken from persons who were formerly 
what you are now, instructed in the will of God, 
called by His servants, living in a time, as St 
Peter expresses it, when the long-siiffering of God 
waited for them. And you, ye dwellers in Chris- 
tian lands ! ye will be soon that which they are to- 
day, terrible examples of the wrath of God, eternal 
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monuments of His fury and of His vengeance, if 
with your eyes opened amid so great light, your 
hearts stirred with so many motives, your con- 
sciences awakened by the terrible judgments of 
God, you do not devote your whole energies to 
prevent the sentence already prepared in His eternal 
counsels, and the execution of which is ready to 
commence. 

But does it not seem to you, my readers, that we 
undertake a task too difficult when we engage to 
prove by experience that the long-suffering of God 
has its limits, and that to defer our conversion is to 
expose ourselves to the imminent danger of never 
being converted ? You bring forward already, I 
assure myself, the instances of almost numberless 
sinners that seem to contradict our propositions, 
such as the servants hired the last hour of the day, 
such as those hearts that grace has transformed in 
an instant, such as the penitent souls who, in the 
very first stages of repentance, have found the 
arms of mercy open, and whose happy success 
reassures even to-day the imitators of their crimes. 

We will listen to your reasons before setting 
forth our own. We would, if possible, not leave 
anything behind which might serve to delude you, 
in regard to a matter where it is so dangerous to 
deceive one's self. What remains to be said will 
turn on these two articles. First, we will run over 
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the examples of those sinners, which seemingly 
favour the conduct of those in Christian lands 
who put off their conversion 5 after which, we will 
bring forward, in the second place, those examples 
which strengthen our propositions, and which 
attack security and delay directly and pointedly. 

I. Let us examine, firstly, the examples of those 
sinners which seem to shake what we have af- 
firmed in preceding portions of this treatise. All 
that we proposed then can be expressed in two par- 
ticulars. We said first, that, to acquire the habit of 
holiness, there was but one only way, — that is to 
say, by repeated actions. We estabHshed, in the 
second place, that mercy has its limits, and that we 
are in danger of being excluded, when we can offer 
to God but the last sighs of a life almost closed. 
We grounded our first proposition on the force of 
habit and the nature of the economy of the Holy 
Spirit, who commonly abandons to their wickedness 
those who resist His operations. This formed the 
first portion of our work, and a part of the second. 
We proved our second proposition from the nature 
of the covenant of grace, which, offering us mercy 
only on the conditions of faith, repentance, and the 
love of God, renders extremely suspicious, from this 
very circumstance, the state of those who have not 
employed, in the acquisition of these virtues, a time 
sufficiently lengthened to attain them. These are 
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the two chief principles on which depends all that 
we brought forward on this matter. 

You could meet us also with two classes of ex- 
amples. In the first class, you might range those 
sudden conversions, those transformations which 
grace has accomplished at once in an instant, and 
which seem to overthrow what we have advanced 
on the force of habit, and on the essential nature of 
the Spirit's economy. In the second class, you 
might put those other sinners who, after having 
committed enormous crimes, have obtained pardon 
for them by a sob, a prayer, a few tears, which 
gives us reason for presuming, that to whatever 
excess we carry our crimes, we can never go 
beyond the pale of mercy, but that we shall be 
always welcome at the throne of grace. Let us 
understand the difficulties you draw from these 
two sources. 

In the first place, you bring forward those sud- 
den ci>nversions, those transformations made on the 
spi>t and in an instant, \iithout trouble, without 
labour, and with no actions repeated again and 
agiiiiu We find divers examples of this in Scrip- 
ture, To this class might be assigned the example 
of a Simon, an Andrew, of a James the sod of 
Zebedee* and the greatar part of the apostles, whom 
Jet^us Christ found casting thdr nets into the sea, 
oiXQiMed with the lowly employment of catching 
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fish, or of receiving taxes, and who all at once, on 
the spot, in a moment, are invested with new 
thoughts, new desires, new inclinations, become, 
from common labourers, as they were, the heralds 
of the gospel, and form the noble design of conquer- 
ing the universe, of bringing the whole world under 
the sway of their Master. 

To this class, also, might belong the example of 
a Zaccheus, who seems regenerated in an instant, 
who corrects on the spot, without repeated acts, a 
passion the most stubborn, which strengthens most 
with age, and which almost nobody gets the mas- 
tery of, — I refer to avarice, — and who employs this 
language, unheard of from the mouth of a mer- 
chant, and especially an avaricious merchant, — 
Behold, the half of my goods I give to the poor ; 
and if I have wronged any, I restore him fourfold. 
To this class, too, might be added the example of 
all those thousands of persons who changed their 
faith and their practice at the first preaching of the 
apostles. 

After so many trophies raised to the efficacy of 
grace, what will become of your reasonings, say 
you, on the force of habits, and on the nature of the 
Spirit's economy ? Who will now be so bold as to 
maintain that habits of holiness cannot be acquired 
without labour, without trouble, and without reite- 
rated actions ? Why can I not promise myself, if I 
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devote to the commission of sin the larger portion 
of my life, as much self-power as had Zaccheus, the 
apostles, the first disciples of the gospel? Why 
may I not hope for those irradiations which en- 
lightened them, those succours which drew them 
on, that creative power which regenerated them in 
a moment ? And why should I make my life a 
perpetual martyrdom, to forward a work that a 
single one of these happy moments will finish per- 
fectly ? This is the first difficulty, these the first 
examples you allege against us. 

You allege against us, in the second place, the 
example of those sinners who, after the greatest 
crimes, and in the very first steps of their penitence, 
have found the arms of mercy open to receive them. 
There are of these also a great number in Scripture. 
The principal are those of David, of St Peter, St 
Paul, and, more particularly, that of the penitent 
thief, who has a more intimate connexion with our 
subject than the others. Here are names which 
wicked men have almost always on their lips ; and 
we must remember that they are the most iUus- 
trious monuments of Divine mercy. It seems you 
may draw this consequence from these cases, that to 
whatever depth you have sunk in crime, there is still 
ground for expecting pardon and salvation. 

After so many examples of the Divine mercy, say 
these transgressors to us again, why infuse such 
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groundless terror into our minds ? Wherefore draw 
such a fearful picture of the justice of God ? And 
why keep back sinners, of whatever class they may 
be, from the throne of grace ? Shall I, who may 
have a criminal intrigue hardly suspected, much less 
known in the world, have more difficulty in obtain- 
taining mercy than David, who committed adultery 
openly before all Israel ? Shall I, who may have 
wandered for a time from the true Church, have 
more trouble in obtaining mercy than had St Paul, 
who persecuted the Christians, — or than St Peter, 
who denied Jesus Christ so openly, yea, even in 
His very presence? And I, who have never 
directly been guilty of theft, but have contented 
myself with gaining wealth in various ways, not 
straightforward certainly, but nevertheless author- 
ised by example and custom, by laws artfully 
evaded, by circumstantial lies, by oaths contrary to 
the strict truth, but necessary in the business to 
which Heaven has called me, — shall I be more 
blameworthy than the penitent thief, who robbed 
upon the highways? Who, then, can hinder me 
from persisting in my crimes, from imitating these 
men in their sins during the whole course of my 
life, except just enough to throw myself like them 
into the arms of mercy, and to imitate their repent- 
ance on my deathbed ? 

Have you said all, O sinners? Are these all 



lo8 Conversion. 

your hidden things of dishonesty, and all the 
frivolous pretexts by which the devil lulls you into 
security? Behold, now, whither your religion 
carries you, and the practical lessons you derive 
from the Scriptures. The Holy Spirit has traced 
for you there the life of those illustrious persons 
who were formerly vessels of honour in the house 
of God. He has encompassed you with a cloud of 
witnesses, to animate you in your course by shew- 
ing you men like yourselves who have finished it 
with success. He has left you also the history of 
their weaknesses, to excite you to vigilance, and to 
cry to each of you, — Be watchful, sinner ! If these 
great saints have tottered, what shall be thy fall 
when thou shalt be remiss ? If those massive pillars 
have been shaken, what ought not the frail reed to 
fear ? If the cedars of Lebanon have been ready to 
fall, what shall be the fate of the hyssop on the 
wall ? You are deaf to such reflections j and as if 
to deceive eternal wisdom, and be wiser in your 
foolish generation than even the Father of wisdom 
Himself, you draw from those very examples, in- 
tended to warn you, motives for confirming your- 
selves in sin. We come now to endeavour to ex- 
pose all your sophisms. 

I. First, let us make this general reflection, that 
when we told you, in a former part of our work, 
that to acquire the habit of holiness it was necessary 
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to do holy actions, and that to be admitted to the 
throne of grace we must manifest our faith by a 
succession of virtuous deeds, we did not wish to 
speak but of what happened commonly and in the 
ordinary course of religious experience. We did 
not include in our reflections what is accomplished 
by miracle, and by unexpected and extraordinary 
operations of grace. For, my readers, God, who is 
pleased sometimes to suspend the laws of nature, 
sometimes also suspends those of religion, and loves 
to enlarge the bounds of the covenant of grace. 
The laws which He follows in nature are established 
in wisdom. He has assigned a tabernacle to the 
sun J He hath fixed the earth upon her foundations; 
He hath set bounds to the sea, and this proud ele- 
ment learns to respect, on all its shores, the com- 
mand of its Creator, who has said to it. Hitherto 
shalt thou come, hut no farther, and here shall thy 
proud waves he stayed. Nevertheless, we have 
seen the laws of nature suspended, and as much 
wisdom appearing in their suspension as had been 
shewn in their establishment. We have seen the 
earth tremble, the sun stand still and suspend its 
course, the waters of the sea rushing in advance or 
gliding away in retreat, and dividing themselves 
as a wall on the right hand and on the left, it may 
be, to favour His chosen people, or to confound the 
rebel Egyptians. In the same way, the laws of re- 
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ligion are very wise laws. The conditions of the 
covenant of grace are grounded equally in goodness 
and justice. Nevertheless, God is pleased some- 
times to suspend these laws, and enlarge the boun- 
dary of their conditions. 

And this reflection applies to several of the ex- 
amples which you bring forward, particularly to 
those conversions wrought in a moment. It is not 
the manner in which the Holy Spirit works com- 
monly ; it is not the ordinary course of experience. 
These are exceptions to general laws 3 they are 
miracles. Instead of judging the general laws of 
religion by these special examples, you ought to 
regulate your ideas of these special examples by its 
general laws. Ye accommodating directors, ye 
loose casuists, ye public pests, who lay your peni- 
tents asleep with deceptive hopes, note our first 
solution! When a physician, after having ex- 
hausted all the secrets of his art to render a sick 
man whole, sees that his remedies are fruitless, 
that his cures are without success, that his skill can 
go no farther, — when he sees that the brain is de- 
ranged, that the movement of the blood is irregular, 
that the breast heaves, and that oppressed nature is 
ready to give way imder the weight of the disease, 
he says that the state of the sick man is desperate. 
He means not that God cannot restore him 3 he 
does not even mean that he has never seen an ex- 
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ample of a similar recovery j he speaks of the ordi- 
nary course of human affairs 3 he speaks according 
to the maxims of his art 3 he speaks as a physician, 
and not as a thaumaturgist, 2l worker of miracles. 
Just so, when we see a man who has persisted 
thirty, forty, fifty years in a criminal habit, — ^when 
we see such a man attacked by a mortal disease, — 
when we see that his earliest cares are for the re- 
covery of his body, — that he clalls art and nature to 
his aid 3 but, his hopes being blasted as to this world, 
that he then turns himself to religion, — ^that he says 
he would become a converted man, — ^that he weeps, 
he sighs, he cries for grace, — and that he assumes, 
to our eyes, certain appearances of conversion and 
penitence, — we aflSrm that the state of that man is 
suspicious, infinitely suspicious. But we speak in 
view of the ordinary laws of religion 5 we have no 
wish to exclude miracles 5 we know well that God 
is almighty. Thus all those examples which you 
cite to us, all those prodigies of conversion, with 
regard to which God is, as it were, freed from His 
ordinary laws, yield no vahd conclusions 5 and all 
those remarks you add upon the power of God, 
upon the eflScacious, irresistible, creative and vic- 
torious strength of grace, — all those discourses, 
valuable otherwise, applied to our subject, are vain 
declamations, which accomplish nothing against our 
position. 
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But are all those examples of conversion and 
penitence miracles ? No, my readers, just as this 
is not all that we have to say in reply 5 and had we 
proved that they were all such in effect, we would 
still have accomplished little, and you would have 
gone back to your daily employments, perhaps, 
each flattered with the chimerical hope that God 
would, on your deathbed, work a similar prodigy in 
your behalf. Let us have a more exact discussion. 
We remark, — and this is the grand solution we 
have to propose, — ^we remark that, of all the sinners 
whose examples you object to us, there was not one, 
not even one, in the case of the man who puts off 
his conversion, and who does not even pretend to 
give to God but the refuse of his days, the last 
moments of a mortal sickness. No, of all those 
sinners there is not a solitary one who would oc- 
cupy the position of such a man, and, consequently, 
there is not one, not a single one, that can furnish a 
reasonable pretext for flattering those whom we 
are now attacking. Let us open out this reflec- 
tion J it is of vital importance. Notice five essen- 
tial differences. There is a difference, whether as 
regards their knowledge, their motives, their per- 
sistency in crime, their virtues, or, lastly, the cer- 
tainty of their conversion and their penitence j five 
considerations, my readers, that you cannot impress 
too deeply on your minds. Some of these apply to 
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the whole, others to a part. Let each of you apply 
to himself our reflections on the example that most 
nearly meets his own case. 

I. We speak first of the knowledge of those two 
kinds of sinners. We maintain there is an essential 
difference between those sinners whose examples 
you have brought up and those who now defer 
their conversion. For of all those sinners there 
is not one who was enlightened to the point we 
are at to-day. Zaccheus, the apostles, the pro- 
phets, David, all of them, at the time in question^ 
were, in this respect, below the most ignorant of us. 
The least in the kingdom of heaven is greater than 
these. It is Jesus Christ who decides it. St Peter 
had not seen the resurrection of our Lord when 
he was so weak as to deny Him 5 the penitent thief 
had, perhaps, never heard Him speak when he 
abandoned his crimes 5 and St Paul was following 
the old prejudices of Judaism when he persecuted 
the Christians, and sinned through ignorance, as he 
relates himself. This is the first consideration 
which aggravates your condemnation, and renders 
your salvation more doubtful, if you put off labouring 
for it. The grace of God hath appeared unto all 
men, God has cast your lot in an age so enlight- 
ened, that it seems the human intellect has reached 
a point of perfection the most elevated, to which its 

inherent weakness permits it to attain. Philosophy 

H 
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is cleared of all those ambiguous terms^ of all those 
useless quibbles^ of all those pompous nothings, by 
which formerly teachers damaged the minds of those 
in whom they wished to implant it. We have carried 
the science of morals to a very high degree of ex- 
cellence. Theology is purged, at least in many 
places, — ^would God it were so in all ! — from these 
thorny researches, regarding vain questions, which 
amused our forefathers. If any Httle minds still 
follow those old notions, they are laughed at -, they 
are a subject of weariness to the people, of aversion 
to the learned -, and they are left to utter their ideas 
to the dusty walls of their deserted schools. 

How well, for example, has the existence of God 
been proved ! Upon how many proofs, clear, easily 
applied, conclusive, have they settled this funda- 
mental point of our religion ! How evident have 
they rendered the doctrine of the immortality of the 
soul ! With what readiness has philosophy joined 
itself with religion on this article, to separate matter 
from spirit, to mark the functions of every sub- 
stance, to distinguish what is essential to body, 
what to spirit ! How well, again, has been proved 
the truth of the Christian religion ! With what in- 
dustry have they dug into the depths of the most 
distant past, displayed before our eyes and rendered 
undeniable the great deeds accompHshed in seven- 
teen centuries ! 
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I mention not these things in order to eulogise 
our age, and to give you an exalted idea of it. M7 
readers, I have loftier views. All the knowledge in 
our time is given by that wise Providence which 
watches over your salvation 3 and it shall serve to 
refute you. It is a part of the economy of the 
Holy Spirit, who enlightens you. If, then, it be 
true that the atrocity of a crime is measured by the 
knowledge of him who commits it, — if it is true 
that they who knew their Lord's tvill and did it not 
shall be beaten tvith more stripes than they who did 
it not because they knew it not, — if it be true that 
the sin of those who understand remaineth, as Christ 
himself saith, — if it be true that it had been better 
not to have known the way of righteousness than, 
cfter having known it, to turn from the holy com- 
mandment, — if it be true that God will require five 
talents from those who have received five talents, 
while those who have received two tvill be responsible 
but for two, — if it be true that it shall be more toler- 
able for Tyre and Sidon than for Chorazin and 
Bethsaida, — it is no less true that your reasoning is 
inconclusive, that the example of those sinners can 
only give you deceptive hopes, in order to flatter 
you in the delay of your conversion. 

2. From this first consideration comes a second, 
which marks another difference 3 it is the motives 
to conversion which weigh with you, and which 
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the others hardly knew. You are induced more 
than they, by motives of knowledge: for what 
were all the favours which they received of God, 
compared with those with which He loads you, you 
whom He has caused to be bom in the accepted 
time, in the day of salvation ; in those happy days 
which so many prophets and righteous men of old 
desired to see. You are pressed more than they, by 
motives of interest 5 you who have received of His 
fulness, and grace for grace; you for whom Jesus 
Christ hath brought life and immortality to light, 
and who, having such promises, ought so much the 
more to withdraw yourselves from all filthiness of 
the flesh and of the spirit : you are pressed more 
than they by motives of fear 5 for, knotuing the terror 
of the Lord, you ought to be obedient to the faith, 
— and you are pressed more than they were, by 
motives of emulation j for not only have you that 
cloud of tvitnesses, but you have the grand pattern, 
the model of perfection, who has left us so beauti- 
ful an example that we should follow in His steps ; 
who has said. Learn of me, for I am meek and lowly 
of heart. Looking unto Jesus the author and 
finisher of our faith, — ^ye ought, according to the 
exhortation of St Paul, to be induced not to ca^t 
away your cortfidence, — ^and ye are pressed more 
than they by motives taken from the grandeur of 
your heavenly birth \ for ye have not received the 



The Danger of Delay. 1 1 7 

spirit ofhondage again to fear, hut ye have received 
the spirit of adoption, whereby ye cry, Abba, Father, 

Whither does this reflection lead us ? If you 
have stronger motives, ye are more blameable, and 
if ye are more blameable, the mercy which they 
have obtained implies nothing in your favour, and 
the objection you derive from their example is en- 
tirely groundless. Otherwise, this superiority in 
motives renders your conversion more difficult, and 
destroys by this very circumstance the hope which 
you have built upon their example. For, though 
the Holy Spirit has a supreme power over our 
hearts, it is nevertheless ver}' certain, that when He 
works our conversion. He works with us as with 
reasonable beings, and in a manner conformable to 
our nature, by setting motives before us, and using 
their power to lead us to duty. Now, when our 
hearts have resisted for a long time those powerful 
motives to conversion, they become insensible. 

How were those miraculous conversions which 
you have objected to us accomplished? It was 
in a way which cannot succeed in your case. 
Zaccheus saw for the first time Jesus Christ, who 
announces to him salvation. Zaccheus, feeling, by 
the operation of grace, the force of a motive which 
had never till then been set before him, yields him- 
self at once without hesitation. The proselytes of 
the apostles were still doubting in regard to the 
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opinion they ought to form regarding Jesus Christ ; 
they had crucified Him through ignorance, and Jeru- 
salem remained undecided as to what they ought to 
think of Him after His death. The apostles preach ; 
they prove by their miracles the truth of His re- 
surrection. Then those men, struck by the motives 
which till then had never been set before them, 
yielded themselves up immediately. Thus the 
Holy Spirit acted in their hearts, but in a manner 
conformed to their nature, by setting motives before 
them, and by employing the force of these motives 
to constrain them. 

But this method of the Holy Spirit has lost its 
efficacy with you. What motive could now be set 
before you which has not been so a thousand times, 
and which has not become powerless, from this very 
circumstance? Shall it be the mercy of Gk)d? 
But that you have turned into lasciviousness. Shall 
it be the knowledge of a crucified Saviour ? But 
you have crucified Him afresh, day by day, without 
remorse, and without repentance. Shall it be the 
hope of heaven? But you look only to things 
visible. Shall it be the fear of hell ? But it has 
thousands and thousands of times been brought 
vividly before you, and you have the unhappy art 
of contemplating its pains and horrors without dis- 
composure. Though, then, God should employ in 
your behalf the same degree of power which 
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effected those sudden conversions, it would not be 
sufficient : though He should work the same miracle 
for you, the miracle would be too feeble. It re- 
quires a more abundant portion of grace to convert 
you, than was necessary for these others, and con- 
sequently a miracle less powerful than was wrought 
for them, implies nothing favourable to that which 
is the object of your hope, and the baseless founda- 
tion of your security. 

3. A third difference is taken from the length of 
time they had given themselves over to sin 5 for of 
all the cases you have pointed out, if you except 
the penitent thief, there is not one who had per- 
sisted in vice till the end of life. St Peter, St Paul, 
David, had done so only a few moments, a few 
days, or at the most a few years. The best part of their • 
life had been devoted to the service of God. They 
committed several acts of unbelief, but they never 
ceased to believe. Their fall shook their faith, but 
did not overthrow it : it grappled with it but did 
not conquer it : it dimmed but could not extinguish 
it. 

I allow that the good thief seems to have, with 
the sinners whom we attack, this sad conformity, 
of having persisted in sin to the very end of his Hfe. 
But his history is so short in the evangelist, and 
so little circumstantial 5 the conjectures which we 
might make on the subject are so doubtful and un- 
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certain, that it is impossible any reasonable man 
could find here a trustworthy rule for his conduct. 
Who was this thief? What was his crime ? What 
motive spurred him on to it ? What was the com- 
mencement of his sinful course ? What of his peni- 
tence ? What means did grace employ to convert 
him ? So many questions, so many doubts, are so 
many sufficient reasons for not founding anything 
upon his conversion. Perhaps he had followed this 
fatal course but for a short time. Perhaps drawn 
into it by an unhappy facility of disposition, he was 
less guilty of theft than of sloth and pliability. 
Perhaps an accomplice in the sedition of Barrabas, 
he had less in view to injure society, than to limit 
the tyrannical and exorbitant power of the Romans. 
Perhaps only surprised through weakness of charac- 
ter, or driven by necessity, he met condemnation 
in the very first steps of crime. Perhaps, having 
languished several years in prison, he may have per- 
formed several acts of repentance. We do not 
affirm these things ; they are only conjectures 3 but 
all you can bring against them will be but similar 
conjectures, which we could reftite with the same 
facility. And even though you could reftite in the 
same way all these probabilities, how many circum- 
stances will we meet with in your life, which were 
not in his, and which render you more culpable ? 
We have said, he had not received the education 
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which you have enjoyed, he did not share in the 
flood of spiritual favours which has been poured 
upon you j he experienced not a thousand motives 
which press upon you : as soon as he knew Jesus 
Christ, he loved Him and he believed on Him. 
And how again? With what faith? At what 
time? In a manner the noblest in the world. 
With a faith never equalled even in Israel. At a 
time when Jesus Christ hung on the cross, when 
He was pierced with the nails, when He was de- 
livered over to a frenzied populace, when they spat 
in His face, when the Greek mocked Him, when 
the Jew reviled Him, when Judas betrayed Him, 
when St Peter denied Him, when the disciples for- 
sook Him and fled, when Jesus made Himself of 
no reputation, and took upon Him the form of a ser- 
vant, the thief — the thief seems to have taken to 
himself the whole faith then in the world, and to 
have embraced in himself alone the entire Church. 
After all, this is but a solitary example j if the peni- 
tent thief confirm you in your crimes, tremble, 
tremble, sinners, while looking upon the hardened 
wretch near him, and let the rarity of this late 
conversion cause you to fear you may not have 
been chosen of God, to furnish a second example 
to the universe, of the success of a conversion put 
off till death. 
4. A fourth difierence turns on the virtues of 
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those sinners, whose example you have brought 
forward. For though one sinful habit may suffice 
to cast into the abyss the man who abandons him- 
self to it, whatever virtue he may have otherwise, 
if he fails to repent, it is certain that there is a very 
great difference between the state of two men, one 
of whom has fallen indeed into sin, but who other- 
wise has the virtues of a great saint, and that of an- 
other who, wanting those virtues, has fallen into the 
same sin. You bear with one fault in a servant 
when he has talents essential for your service 5 the 
same fault would be unbearable in the person of 
another man, wanting those talents. 

Apply this reflection to the subject we are hand- 
ling. It is important to inquire if God will grant 
you mercy after great sins. You will allege, for 
your own comfort, the example of those sinners 
who have obtained it after having sinned, according 
to your pretension, as much as you. Take two 
balances. Weigh, on the one hand, your sins with 
theirs 5 and, on the other, their virtues with yours. 
If the scales are equal, your reasoning is conclusive j 
the grace which they obtained is an infallible gua- 
rantee that you will not be excluded from it. But 
if you should find a difference in this testing, if you 
should find, on your deathbed, that you have re- 
sembled them in what was hateful in their charac- 
ter and not in that which was acceptable, do ye not 
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see, my readers, the unfairness of your presumption, 
and the grossness of your sophistry? 

Now, who is there, who is there Hving in Chris- 
tian lands that, giving himself up to sin, will dare 
to compare himself to those great saints, in regard 
to their virtues, as, we perceive without trouble, 
they resemble them with respect to their excesses ? 
To-day you would yb/Zoti; the multitude to do evil, as 
formerly did Zaccheus and the apostles before their 
conversion. Thus far the comparison holds 3 but 
could you, like them, give evidence of having fol- 
lowed Jesus Christ at His first call, of having been 
repelled neither by the severity of His laws nor by 
the bloody horrors of His cross and martyrdom ? 
You sacrifice, like David, to an immodest Beth- 
sheba, the laws of God, which prescribe to you 
temperance and chastity. Thus far the parallel is 
just ; but have you, like him, hidden the law of God 
in your heart? Have you, with him, risen at mid- 
night to sing immortal praises ? Have you made, 
like him, charity your glory, and holiness your de- 
light ? Ye persecute the Church, like St Paul j 
and by your malicious objections, by your profane 
mockery, you carry off its disciples, as did formerly 
that zealot, by persecutions and punishments. Thus 
far the correspondence is just 5 but have ye said to 
Christ, with him. Lord, what wilt thou have me to 
do ? the first moment He may have appeared to 
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you on the way to Damascus ? Have you, like him, 
conferred not with Jiesh and blood when it was in 
question to go up to Jerusalem and abjure the pre- 
judices of your fathers ? Have you carried your 
zeal, like his, so far as to feel your spirit stirred 
tuithin you at the sight of a superstitious altar, and 
your charity so far as to wish to he accursed for your 
brethren? You have denied Jesus Christ, like St 
Peter 3 and that easy liberality which has made you 
comply in such and such society, when your virtue 
was attacked, has given you a resemblance to that 
apostle who denied Him in the court of Caiaphas. 
So far the parallel is just j but have you been, like 
him, inflamed with ardour for the interests of His 
glory ? Have you cried, with a fervency equal to 
his. Lord, thou knowest that I love thee? Has it 
been seen of you, as of them, that you are ready to 
give your blood to seal the truths of the gospel 3 and 
after having been a spectacle to the whole world, 
are you, like them, ready to be offered up ? You 
resemble the thief 5 the false weights and unjust 
measures which you employ secretly on your coun- 
ters and in your warehouses, and that authority which 
you abuse before the world on your seats of justice, 
make you like that unhappy man, who, perhaps, 
outwitted passengers with cunning, or who attacked 
them with open force. Thus far the correspon- 
dence holds 5 but have ye had, like him, eyes which 
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looked beyond the clouds that brooded over the 
cross of Christ ? Have ye recognised, as he did, the 
God of heaven and earth in the person of a cruci- 
fied Redeemer ? Have you, like him, made up, by 
the sincerity of your last sigh, for the crimes of a 
whole life ? If the comparison is just, your argument 
is just, and your application to grace will have a like 
success. But if the comparison be imperfect, and 
if it be found, on your deathbed, that you have only 
imitated those men in what was odious, your rea- 
soning is deceptive, and you ought, at least, to 
cease trusting in those hopes which you have drawn 
from their example. 

5. Lastly, we find this fifth difference between 
people of Christian countries who delay their con- 
version, and those sinners whose conversions are 
cited against us, — namely, that it is certain the 
latter were changed, and obtained mercy 5 while, 
on the other hand, it is still very doubtful whether 
the former will ever receive it, and be converted. 
In our argument, what gives force, to your objec- 
tion constitutes the weight of our answer. A sinner, 
whilst he gives himself up to sin, is in a fluctuating 
condition, placed between life and death, equally 
uncertain whether he shall enjoy salvation, or be 
the victim of hell. Such are they who put off their 
conversion 3 such they whom we attack. You 
allege the example of people whose state has al 
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ready been determined, and whose penitence has 
been verified by experience. All these sinners, 
when they were yielding themselves up to sin as 
you are, were, like you to-day, uncertain if there 
was mercy for them, or if the door was shut. The 
door was opened j grace was given. Thus, then, 
the question was decided 5 thus the doubt ended as 
regards them. 

But you are in very different circumstances. 
You have what there was of uncertainty in their 
condition, but not what was firmly fiixed, and 
which inclined them to the favourable side. In 
this cruel perplexity, who is most reasonable ? We, 
who tremble at the terrible risk you run ? or you, 
who trust yourselves to the uncertain hope of escap- 
ing it ? Who is most reasonable ? The accommo- 
dating guide, who, in your greatest excesses, holds 
out to you the same divine mercies, which serve 
you as a pretext for confirming you in your crimes 5 
or we, who flash in your eyes the terrible sword of 
God's vengeance, to disturb that indolence, and 
awaken you from that soft security ? 

Bring together now, my readers, all these various 
reflections, and if there remains in you any shadow 
of just feeling, give up the advantages which you 
pretend to derive from these examples. Reflect 
not only that several of these conversions are put of 
the ordinary course of experience, but that they 
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could only be wrought by miracle. Reflect that of 
all these sinners there is not one who occupied the 
position of a man in the present day who puts off 
his conversion to the very close of his life. Con- 
sider that you are favoured with a noonday light, 
while they had but the dawn. Reflect that you 
are impelled by a thousand motives which were 
unknown to them. Remember that they passed, 
for the most part, but a short space of time in sin, 
and that you are consuming thus your whole life. 
Call to mind that they had great excellences, which 
rendered them pleasing in God's sight, and that 
you can only offer Him your errors and your indo- 
lence. Remember that they were distinguished by 
their penitence, and that they gave undeniable 
proofs of their sincerity, while you are still in un- 
certainty of ever being converted, and that you are 
striving to render it an impossibility. Now see 
whether your reasoning be just, and your preten- 
sions well supported. 

These examples are consoling, we acknowledge, 
my readers, to those sinners who labour diligently 
to reform themselves. I love to cite them to hearts 
stricken and contrite, to consciences bruised, hum- 
bled, and trembling at God's Word. We come not 
to narrow the path to heaven, to lay down a stem 
and savage morality, to announce to you a cruel and 
barbarous divinity. Would to God that every 
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reader would return to his right mind^ and swell 
the long roll of examples in which grace has 
triumphed! But callous souls should see no- 
thing in these but what ought to make them 
afraid. 

Thus far we have examined the case of those 
sinners that seemed opposed to our propositions. 
Let us mark, in a few words, those which confirm 
them. Let us prove thus by experience, that the 
long-suffering of God has its limits, and that to find 
it favourable to us we must seek the Lord while He 
may he found, and call upon Him while He is near. 
This is our second part. 

II. Three famous examples, my readers, three 
sorrowftd monuments, establish these grand truths. 
Let us indicate them: (i.) Public catastrophes, (2.) 
Obdurate transgressors, (3.) Dying men. Happy 
are they whom the calamities of other men cau- 
tion. 

I. First, Public catastrophes. There is in every 
state, in every society, in every Church, a time 
marked out by Providence : there is a time in which 
the Lord may be found, and a time in which He will 
not he found. A time when He may he found ; then 
commerce flourishes, families prosper, armies are 
victorious, politicians govern with success, the 
churches are open, the solemn feasts are proclaimed, 
and the faithful say one to another. Come and let us 
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go up into the mountain of the Lord, Such is the 
time when God may he found, Happy time, 
which would have no other limit but the duration 
of the world, if the ingratitude of men had not 
caused to succeed this other time when the Lord 
mill not he found. Then commerce is broken up, 
families decay, armies are put to flight, politi- 
cians are confounded, the churches are thrown 
down, the solemn feasts come to an end, and to 
use the expression of Moses, the earth vomiteth out 
its inhabitants, 

Isaiah affords us a proof of this terrible truth, in 
the case of the Jews of his own day. He addressed 
them, he besought, he exhorted, he threatened, he 
roused them as with a thunder-peal. How often 
did they hear his voice in the streets of Jerusalem, 
sometimes trying to draw that unhappy people by the 
cords of love, sometimes striving to pluck them as 
brands from the burning, to save them by fear ! 
How often he made those threatening words re- 
sound ! Behold the Lord doth take away from Jeru- 
salem the whole stay of bread and the whole stay of 
water, the mighty man, and the man of war, the 
judge and the prophet, the prudent and the ancient, 
the honourable man and the counsellor, the cunning 
artificer, and the eloquent orator. How often he 
said to them on the part of his Master ! Hear what 
I will do to my vineyard, I will take away the 
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hedge thereof, and it shall he eaten up ; and break 
down the wall thereof and it shall be trodden down : 
and I will lay it waste; thorns and briers shall 
come up on it ; I also will command the clouds thai 
they rain no rain upon it. How often he repre- 
sented to them in the lowering future, the Chal- 
deans approaching, Jerusalem besieged, the holy 
city strewed with dead bodies, the temple of (rod 
reduced to a heap of ruins, the sacred mount 
streaming with blood, Judea buried in ashes or 
swimming in the blood of her inhabitants ! How 
oft, with tenderest voice, did he cry, O that thou 
hadst hearkened to my commandment ! Why should 
ye be stricken any more ? Why should ye revolt 
any more ? From the sole of the foot to the crown 
of the head there is no soundness in it. Howl, 
gate, cry, O city, thou whole Palestina art dissolved. 
Enter into the rock and hide thee in dust for the fear 
of the Lord, Then was the time to prevent all 
these calamities, and this was the aim of the pro- 
phet, when, amid all these threatenings, he ex- 
claims. Seek ye the Lord while He may be found, call 
upon Him while He is near. But the Jews hardened 
themselves against His voice. God pronounced 
their doom 3 He executed the judgment in His 
wrath : He sent the Chaldeans to the very walls of 
Jerusalem, and then, says the sacred historian, there 
was no remedy. The Jews made great efforts to 
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turn away the anger of heaven ; the old men raised 
aloud their trembling and plaintive voices 5 the 
young uttered mournful and piercing cries 5 the 
daughters of Jerusalem caused the streets to resound 
with their wailing lamentations 5 the priests wept 
algud between the porch and the altar ; they cried 
a^in and again with redoubling sighs. Spare thy 
people, O Lord, and give not thine heritage unto shame. 
It was too late, the time was expired: the Lord 
would no more be found, and all this preparation 
for repentance, whose least portion would have 
sufficed, perhaps, to avert the wrath of Heaven on 
another occasion, was entirely useless. This is what 
is expressed in a manner so noble and so energetic, 
in those beautiful words, which we would fain im- 
press for ever on your memories : The Lord God 
of their fathers sent to them his messengers, rising 
up betimes and sending, because he had compassion on 
his people. But they mocked the messengers of God, 
and despised his words, till the wrath of the Lord 
arose against his people, till there was no remedy. 
Therefore he brought upon them the king of the Chal^ 
dees, who slew their young men with the sword, and 
had no compassion on young man nor maiden, old man 
or him that stooped for age. They burnt the house 
of God, and all the palaces of Jerusalem imthfre. 

That which happened to ancient Jerusalem, hap- 
pened no less to the modern city, by which I mean 
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the Jerusalem that existed in the days of Christ. 
A thousand oracles foretold the coming of the 
Messiah 3 the prophets declared His approach 5 St 
John the Baptist announced that He was at the 
door 5 at last Christ himself came and said, Lo, here 
I am. He manifested Himself in the streets of Jeru- 
salem, He instructed by His doctrine. He astonished 
them by His miracles. He pressed them by His ex- 
ample. He cried out in their assemblies. Walk while 
ye have the light, lest darkness come upon you, O 
Jerusalem, Jerusalem, thou that killest the prophets, 
how often would I have gathered thy children to- 
gether, even as a hen gathereth her chickens under 
her wings, and ye would not. There was time then, 
but they permitted that precious time to pass away. 
And what said Jesus ? If thou hadst known, even 
thou, at least in this thy day, the things which belong 
unto thy peace ; hut now they are hid from thine 
eyes ! Do ye realise the force of these last words : 
But now they are hid from thine eyes ? Neverthe- 
less, Jerusalem was not even now destroyed, 
the temple still stood, the Romans offered 
them peace, the siege was not yet formed. More 
than forty years rolled past between the threat- 
ening and its accomplishment. But ah ! from that 
moment, these things were hid from their eyes ; 
from that moment their [destruction was determined; 
from that moment the time of their mercifrd visita- 
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tion was at an end j from that moment the day of 
their ruin was finally determined. So true is it that 
the time of God's long-suffering patience has its 
bounds, and that His mercy comes not always at 
the set time, the precise moment it may please us 
to assign it. 

But, my readers, to whom do I speak? For 
whom do I now prove this awful truth ? Who are 
these brands plucked from the burning, these souls 
come up out of great tribulation, that crowd before 
my mournful sight ? Ah ! my brethren, ye are too 
conversant with the verity 1 am now declaring! 
The time of long-suffering has its limits, do we say? 
Alas ! can ye be ignorant of it ? Are ye not wit- 
nesses of it by experience? Are not our proofs 
sufficiently convincing ? Do ye require arguments 
more conclusive ? Come, behold : let us visit the 
ruins of our temples : let us view the ashes of our 
churches : let us look upon our galley-slaves in 
fetters, and our confessors in chains : let us consider 
the land which hus vomited us on the face of the 
earth, apd the name refugee venerated, shall I say, 
or held in abhorrence by the whole world ? And 
to shew you objects more affecting still, see our 
brethren at the foot of an altar which they believe 
to be idolatrous, mothers preserving the fortunes of 
their houses by the sacrifice of their children's souls, 
whom they devote to idolatry, and, by a mournful 
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declension,* preserving this same fortune to their 
children, at the price of their own souls. Yield, 
yield to our miseries, ye calamities of past ages ! 
Ye mothers, whose horrible memory makes poster- 
ity shudder, what though ye were compelled by the 
tortures of famine to eat the flesh of your children, 
and to preserve your own lives by taking away the 
life of those who had received it from you ! How- 
ever grievous your situation, you only took from 
them after all a passing life, and thus, by the same 
blow, delivered yourselves and them from the hor- 
rors of famine. Here all follow each other into the 
same abyss, and by a prodigy unheard of, the 
mother, the very mother supports herself, if I must 
so say, on the life of her son's soul, and the son in 
turn devours the life of his mother's. 

Alas ! my readers, these are our proofs : these are 
our arguments : these the solutions we apply to 
your objections : this is in truth the time when the 
Lord will not he found any more. For since our 
calamities, what efforts have we not made to end 
them, and to turn aside the vengeance which pur- 
sues us? How many humiliations? How many 
fastings ? How many sighs ? How many tears ? 
How many vows ? How many weeping mothers, 
unmoved by the ruin of their houses, have asked, as 

* The king of France published an edict, which decreed that the 
property of all who did not, on their death-beds, perform the acts of a 
£^ood Catholic, should be confiscated. 
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their only prey, the souls of their children ? How 
many Jobs, how many Samuels, have stood before 
God and implored the deliverance of the Church ? 
All in vain. The time is past, the Lord will no 
longer be found, and perhaps — perhaps — He may 
be found no more again for ever. 

Happy would it be in the very depth of our mise- 
ries, might we indulge the hope, that our calamities 
maybe beneficial to those who have reached the shore, 
in our shipwreck. For, my readers, we allow you 
to turn away your eyes from whatever is glorious in 
our exile, and mark only what is deplorable. What 
do you say of those fugitive multitudes, and those 
dismembered families ? We are sent in behalf of 
a God of vengeance. In tearing us from our father- 
land. He says to us. Go, go unhappy people, go teach 
the world what it is to fall into the hands of an 
angry God. Proclaim to Christendom your griev- 
ous but salutary lessons 3 and tell to all my children, 
wherever they may be. Except ye repent, ye shall 
perish, ye shall all likewise perish. 

2. I shall merely indicate the remaining matters. 
Experience furnishes us with a second example — 
the case of hardened sinners. It is an opinion 
neither uncommon nor without foundation, that 
the season of penitence embraces our whole life- 
time, and that since God suffers us to remain in the 
world. His aim is our conversion. This seems to 
have been the opinion of the Chaldee ^araijhra&i&t^ 
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who thus expresses the words of the prophet. Seek 
ye the Lord while ye have life, call ye up<m Him 
while ye are spared upon the earth. We dispute 
not the thought. Nevertheless, we confidently 
maintain, that we meet every day sinners whom 
grace seems to have abandoned, and who appear to 
be lost beyond remedy. 

How often do we see people amongst us who, 
from being accustomed to walk contrary to the dic- 
tates of conscience, sin at last without repentance, 
without remorse ! If these things which we de- 
clare were problematical, — if they left any place for 
doubt and uncertainty, so that we could not assure 
ourselves whether they ought to be agreed to or 
denied, — we would not be astonished at your insensi- 
bility. But do we not see people coolly perpetrating 
thie most enormous crimes, entering upon disgraceful 
intrigues, nursing inveterate enmities, which they 
pass from father to son, and bequeath as an heri- 
tage to their families ? Do we not see men com- 
mitting such things, in cool blood, without remorse, 
without repentance, who are less moved to-day 
with the enormity of the actual crimes than they 
were formerly at the bare thought of them, and 
who are as insensible to all that we can say to rouse 
them as if we were retailing mere fables, aimless 
fictions ? Whence comes this, my readers ? From 
the very same cause which we endeavoured to prove 
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to you in former parts of our work, — to wit, that 
habits become stronger when we neglect to correct 
them, that the Holy Spirit withdraws Himself by 
ceasing to knock at the door of our hearts, and 
leaving us to ourselves when we persevere in resisting 
Him. These are consciences seared as with a hot 
iron; they are minds bewitched by the enchantress, 
sin 'y they are men given up to a heart dead to feel- 
ing y they have, to use the Scripture phrase, hearts 
that are waxed gross; eyes which see, yet perceive 
not ; hearts which hear, yet understand not. And 
if the reasonings which we have already pressed 
upon you have not produced conviction, do not dis- 
pute, at least, what you see every day passing under 
your own eyes. Preachers, be not surprised after 
this, if your reasonings, your proofs, your demon- 
strations, your exhortations, your entreaties the 
most pathetic and the most tender, have often so 
little success. God himself fights against you. 
You demonstrate, but God blinds their eyes; you 
exhort, but God hardens their hearts , and that Spirit, 
that Spirit even, who, by His victorious power, works 
along with ourselves for illuminating the simple, 
and giving the secret of the Lord to them that 
fear Him, — that very Spirit, by an avenging power, 
hardens the others in their wilful insensibility. 

This awful period often comes with greater 
rapidity than we are aware of. When we speak of 
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sinners that are incorrigible, as it were, we mean 
not only those old men who have passed fifty or 
sixty years in sin, to whom sin has, as it were, be- 
come natural. We speak, at the same time, of 
those who, at an age less advanced, as having re- 
fused to consecrate to God the early years of youth, 
and sheltered themselves under the fashionable plea 
of the wisdom of incredulity and Atheism, have be- 
come Atheists indeed, so that nothing can rouse 
them. At first it was simply a want oF zeal 3 this 
became indifference ; then foUowed coldness ; then 
indolence j then contempt for religion j and, lastly, 
the most outrageous and confirmed profaneness. 
I set these examples before you, ye who are still 
susceptible to gracious impressions. They are 
placed before you by providence, to inspire you 
with a salutary fear ; and God holds them up to 
His Church. Like those shattered masts which an 
left on the sea-shore to warn navigators and cry t 
them, '' Depart, ye passers by ; flee this dreadfi 
place, let the remains of our shipwreck cau 
you to seek safer seas, and a route less perilous.'* 
3. Let us produce a third example j and wot 
God we had less right to produce it, and less 
perience in this matter! It is that of the dy 
the very example you look to for the purpos 
confirming yourselves in vice, but which wouJ 
more suited to terrify you, if you could under 
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it. We ordinarily see that every dying man, how- 
ever wicked he may have been during his life, appears 
to be converted on his deathbed. We easily persuade 
ourselves that it is so in reality, and that there is 
nothing so easy as conversion in our last moments. 
But two things have always prepossessed me against 
this deathbed repentance j the character of the re- 
pentance itself, and especially the consequences. 

First, the character of this repentance. When 
we learn a little of the human heart, we perceive 
very well that there is ordinarily nothing but what 
is forced in these deathbed conversions, — that it is 
the fear of peril, and not sentiments of holiness and 
justice, — that it is the approach of death, and not 
abhorrence of sin, — that it is the terrors of hell, 
not the transports of a true zeal, — ^which animate 
these penitents. The sailor, while he enjoys a 
favourable wind, braves the Deity, pours forth 
blasphemies against heaven, and seems to know no 
other providence save his own art and industry. 
The clouds gather, the flood-gates of heaven open, 
the thunder bellows, the lightnings flash, the winds 
roar, the waves whiten, the very depths of ocean 
seem to swell to heaven, and the heavens in turn 
seem precipitated into the depths. Conscience, 
awakened by these terrible things, more alarmed 
still by the image of hell, and by the thought of a 
near and an inevitable death, seeks to escape from 
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the anger of God that pursues it. Blasphemy is 
phanged into blessing, presumption into prayer, se- 
curity into terror. The wicked man suddenly be- 
comes a saint of the first rank 3 and, as it were, to 
deceive the Deity, after having deceived himself, 
he would, on the ground of this false regenera- 
tion, open the gates of heaven, and assume to 
himself all the privileges of true penitence. 

What ! conversions of this kind blind you, O 
Christians ! What ! sailors amongst you whose 
tears and sobs owe their birth but to the horrors of 
instant peril, from which they would be saved ! 
But it is not amid the agitation produced by danger, 
that we can know if there is sincere recourse to 
grace. It is in tranquillity, and when the soul, 
collected in itself, can examine with calmness, and 
learn its natural condition. It is not when the 
world is quitting us that we should begin, like true 
Christians, to quit the world 3 it is when the world 
waits on us 3 and it lies with ourselves to partake of 
its favours. 

But what decides finally on these hasty resolu- 
tions is their consequences. Of all those saints, 
made so very suddenly, you will scarcely find one 
who, freed from the peril, fulfils the purposes he 
had formed. There is scarcely one such who does 
not plunge himself into vice with the same rapidity 
with which he seemd to withdraw himself from it 5 
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an argument more than sufficient that these conver- 
sions were not sincere j for if it had been a true 
zeal, and a principle of love to God, which had 
dictated all those professions, and kindled that tire 
which seemed to consume him, he would, without 
doubt, have carried on to the end 5 but as we find 
no fruit from these fervent resolutions, we must 
come to the conclusion that they were extorted, — 
the product of fear, not of love 3 for can your heart 
thus in a moment pass into opposite extremes? 
Can it pass in an instant from peniteiice to obdu- 
racy, and from obduracy to penitence ? Can it 
correct in a moment the habits of vice, in order to 
assume the habits of holiness, and renounce with 
equal facility the habits of holiness to resume the 
habits of vice ? The example of those whom God 
restores to life ought to guide your judgment as to 
those who are removed from it. 

To all these proofs, my readers, though it is no 
longer mine to state them in their full force, I fear 
lest very soon we may have to add another, I fear 
lest very soon the world may see a fourth example 
of how dangerous it is to delay conversion. This 
proof, this example, is no other than many of your- 
selves. To know the kind of life followed by many 
of you furnishes too much ground for the terrible 
conjecture. But can we see you, without trem- 
bling, running headlong into an abyss, from which 
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endless regrets, ever-flowing tears, are powerless to 
deliver you? No, my readers 3 we redouble our 
entreaties, we make new efforts to press upon your 
souls these all-important truths. 

The first thing that we ask of you is, that you 
enter into your own heart, that ye should do your- 
selves justice, it is that you should know that the 
larger portion of you are in the awful condition 
which we have been reasoning against, that ye are 
almost all in the position of those who are delaying 
their conversion. I know well that the human 
heart has its illusions, and the conscience its depths. 
But, after all, you are not blinded to this degree. 
Carried away, some by avarice, others by ambition, 
some by voluptuousness, others by slander, others 
by a haughtiness which nothing can bend, you are 
not so darkened as to believe you are in a state of 
grace while you persist in these ways. And as I can- 
not suppose, besides, that any one of you has carried 
his madness so far as to say to himself, " I have taken 
my side 3 I am throwing myself head foremost into 
the bottomless pit 5 I agree to be its prey for ever," 
as none of you carries his madness to such a pitch, 
I have a right to conclude that almost all of you are 
trusting your salvation to a far-o£F conversion. Be- 
gin here. Begin by satisfying yourselves on this 
point. It is the first thing we ask of you. . 

The second is, that you recall to mind the rea- 
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sons we have placed before you against the delay of 
conversion, and that you acknowledge their force. 
At first, we spake to you simply as men of com- 
mon sense and natural acuteness. We proved, by 
your very constitution, that conversion becomes 
difficult or impracticable in proportion as it is de- 
ferred. We then addressed you as inhabitants of a 
Christian country, as acknowledging a revelation 
sent from heaven 5 and we set ourselves to prove 
these truths by that revelation, by the economy of 
the Holy Spirit, by the nature of the conditions of 
the covenant of grace — main points of your faith, 
fundamental articles of your religion, and from 
which you cannot shrink if you have even a shadow 
of Christianity. In the latter portion of our work, 
we have devoted our whole care to make you feel 
the same things from clear, certain, and indisput- 
able experiences. Putting aside, then, what con- 
cerns me in particular, and my weakness which I 
know and feel, do justice to my proofs, comprehend 
their force, and see if ye have anything still to 
object. Search, examine, sift to the bottom. Is it 
not true, that bad habits strike their roots deeper 
with years, that they make themselves masters of 
our hearts, that they take possession of every faculty 
of the soul, that they transform themselves, so to 
speak, into our very nature ? Is it not the fact that 
habits of piety are not acquired instantaneously, in 



144 Conversion, 

a moment, by a sudden resolution, by a simple 
emotion of the soul ? Is it not true that this de- 
tachment from objects of sense, this forsaking of the 
world and its deceptive pleasures, this self-denial, 
this zeal, this fervour, indispensable duties of reli- 
gion, essential characters of the true Christian, — is 
it not true that they are not the work of a moment, 
an hour, a day ? Is it not true, that to reach this 
happy state there must be time, labour, repeated 
efforts 5 and consequently, that a fleeting thought 
on a bed of death, or in the closing years of life, 
cannot be sufficient for such a great work ? Is it 
not true that the Holy Spirit, while aiding us, wills 
us to implore His help, to yield ourselves to His 
entreaties, and to wait assiduously on a gospel 
ministry ? Is it not true, that He abandons to 
themselves those who resist His operations, — that it 
is, inferred in our Scriptures, from the very fact that 
we need His grace for our sanctification, that we 
ought to labour for our salvation with so much the 
more diligence ? Is it not true that the mercy of 
God has its limits and restrictions, — that it is not 
promised but to those who fulfil the conditions of 
the new covenant, — that these conditions are not a 
momentary repentance, a fleeting recourse to grace, 
a passing wish to partake of the benefits of Christ's 
death, but that they imply an entire change, a re- 
newing of the heart, a transformation of the sotd j 
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so that though it is beyond our own power to 
comply exactly with these conditions, from this 
very circumstance we come within the range of the 
gospel promises. Is it not true, lastly, that these 
truths are founded not only on arguments, on a 
chain of consequences and remote principles, but 
that they are proved by sustained and incontestable 
experience? We ask you once more to yield to 
the force of these reasonings, and to render justice 
to the evidence of our proofs. 

A third thing also which we require of you, is 
that you acknowledge the little effect which the 
declaration of the Word of God ordinarily has upon 
your conduct. There is not a week but some sin 
is attacked. There is not a week but we ought to 
correct something. There is not a week which 
should not produce some marked change in society 
and in the Church. What do we see ? I appeal 
to your consciences. You regard us, ministers of 
the gospel, as declaimers, called to entertain you 
for an hour, to vary your pleasures, to release you 
from ennui on the first day of the week, by with- 
drawing your attention from the matters that occupy 
you the rest of it. It seems we ascend our pulpits 
to serve for your amusement, to delineate imaginary 
scenes for you ; at the most to submit to your judg- 
ment, academic compositions, and say to you, *'Come, 

come see whether we have a fertile imagination, a 

K 
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fine voice, a graceful gesture, and action suited to 
your taste." With tliese deteitable notions, many 
of you erect a tribunal, where you judge without 
appeal of our sermons, and find tis sometimes too 
long, sometimes too short, sometimes too cold, 
sometimes too pathetic. Scarcely one turns those 
exercises to their proper use — ^the sanctification of 
the heart, or the amendment of the life. Such has 
been, with too many, the success of sermons ad- 
dressed to them. Will our present method be more 
happy ? We would be too credulous did we expect 
it. Bear it in mind, my readers, all that we have 
said against the delay of conversion may be little 
else than useless with regard to many of you. 
Philosophy, religion, experience, all will leave you 
perhaps exactly such as they found you. This is the 
third thing you ought to learn. 

When you have finished these reflections, we 
ask of you what are your views ? Which side will 
you take ? What do you wish to do ? What shall 
be the destiny of those who read these pages? 
You know, on the one hand, that you are, it may 
be, in the case of those who are delaying their con- 
version. You see, on the other, by proofs drawn 
fi-om reason. Scripture, and experience, that they 
who thus put off, expose themselves to the immi- 
nent danger of never being converted. You are 
constrained to allow that the most pathetic exhor- 
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tations are ordinarily without effect, and that never- 
theless time presses, life flies away, and that the mo- 
ment when you yourselves will furnish a test of these 
awfiil truths is just at hand. Do these things make 
any impression on your minds ? Do they not affix 
any stigma to that unhappy security in which you 
live? Do they not disturb that delusive peace 
which you enjoy ? Will they not have any influ- 
ence on your lives ? 

I know the part you are going to take \ it is that, 
unable to think of these things without horror, you 
are about to banish them from your mind, and 
erase them from your memory. You go, when 
you shut this book, to strengthen yourselves against 
the salutary fear with which, perhaps, its statements 
have inspired you ; you go to amuse yourselves with 
a subject entirely different from the great truths we 
have been declaring, and finding thus your security 
in your indolence, you will cease to fear and to 
grow pale, because you will carefully avoid all those 
subjects which might cause you to do itj like a 
man who is sleeping tranquilly in a house on fire, 
we alarm him, we shout to him, " Rouse from your 
lethargy ! Your house is on fire ! " He opens his 
eyes, he is struck with horror, he wishes to provide 
for his safety, but forthwith he falls into his former 
stupor, and becomes fuel to the flames. 

But, my readers, my dear readers, think, oh think. 
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ihat the condition of your minds makes no change 
in the nature of these things. You may succeed 
in forgetting these great truths, but you cannot 
change them. They exist in their entirety whether 
you think of them or no. You may be quite able 
to close your eyes to the abysses that are under 
your feet, but you cannot fill them up, you cannot 
shun them, at least while you yield not to our ex- 
hortations, and give not way to our entreaties. 

If your salvation is dear to you, if there is in you 
still any feeling, any spark of love for God, if you 
have not resolved on your own destruction, and 
sworn your own ruin, look to your hearts from this 
moment. Take from this moment salutary mea- 
sures, each to conquer his ruling propensity to evil. 
Do not close this volume without having firmly re- 
solved on a change of life. 

Reflect that you have not been sent into the 
world to aggrandise and enrich yourselves 5 to form 
a thousand attachments, which serve as unhappy 
entanglements to bind you down to earth 5 far less 
to scandalise the Church, to be proud, imperious^ 
disdainful, unjust, intemperate, avaricious f but Grod 
has sent you here as into a place of probation, in 
order that you may prepare yourselves for eternity. 
Consider that though the distractions of the world 
often compel a reasonable man to occupy himself 
with it against his wishes, nothing can be more un- 
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worthy than to be always in dissipation^ always de- 
voted to pleasure, as many are. Consider that, 
though we excuse this continual vacuity in a young 
man, who follows the impulse of nature, and who 
has not yet had time to reflect, yet games, diver- 
sions, theatres, accord but ill with gray hairs \ and 
that at least, the very least, ne ought to consecrate 
what remains of his life to the service of God, and 
to his own individual salvation. 

Examine yourselves upon these principles. Let 
each make them the touchstone of his actions \ let 
him find in them motives of reformation, let ike 
time passed have sufficed him to satisfy his unlawful 
desires, and let him tremble at the blows he has 
aimed at his own soul, and at the dangers he has 
run in putting off even till to-day. 

It is forty, fifty, or sixty years since I came into 
the world. In what have I employed these years ? 
What account can I give of a time so precious ? 
What virtues have I acquired ? What bad inclina- 
tions have I corrected ? What progress have I made 
in charity, in humility, in all those virtues for which 
God created me ? Have not a thousand contending 
passions shared the empire of my heart? Have 
they not enslaved me ? Ah ! wretch that I am ! 
perhaps I have exceeded the period of long-suffer- 
ing. Perhaps, in future, I shall knock in vain at 
the door of mercy : perhaps, I may be among those 
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of whom Jesus Christ says^ Many shall seek to enter 
in and shall not be able : perhaps the insensibility 
which I experience, and the resistance which my 
unhappy heart still offers, are the effects of God's 
anger : perhaps the day of my visitation is past : 
perhaps God preserves me alive only to make me a 
terrible example of the misery of those who defer 
their conversion : perhaps it is to me that He speaks 
this word. Let him that is unjust be unjust still, let 
him that isjilthy beJUthy still. But also, perhaps, 
I have even yet time : perhaps God leaves me in the 
world only to give me opportunities of repairing my 
past faults: perhaps He allows me to read this 
fresh declaration of His truth, that I may be 
touched, and that I may be saved from my miseries : 
perhaps these emotions of my soul, and these tears 
which fill mine eyes, are the effects of His grace : 
perhaps these meltings, this compunction, those 
fears, are the voices which tell me, on God!s behalf, 
to seek His face : perhaps this is the period of gra- 
cious goodwill, the accepted time, the day of salva- 
tion : perhaps if I put off no longer, and if I strive 
for my salvation without delay, I shall yet have 
success in my labours, and shall see my trouble 
gloriously rewarded. 

O love of my Saviour ! O bowels of mercy ! O 
abyss of divine compassion ! O length, breadth, 
height, depth of the love of God which passeth know- 
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ledge ! resolve this important question^ calm the 
agitation of my mind^ assure my doubting soul! 
Yes^ O my God, since Thou hast spared me in 
life^ I know it is to save me. Since Thou seekest 
me stillj I know it is for my conversion. Hence I 
undertake fresh engagements; I ratify again the 
covenant which I have so often violated ; I take 
anew the oaths which I have so oflen broken. 

If you act thus^ your labour tvill not be in vain in 
the Lord. For what is it that God requires of you? 
Why has He created you out of nothing? Why 
has He given you His Son ? Why has He com- 
municated to you His Holy Spirit ? Is it to destroy 
you ? Is it to damn you ? Do ye know so little of 
the Father of mercies, the God who is love itself? 
Does He take the same pleasure in the death of the 
sinner, as in this, that he should turn and live ? 

These are the consolations which follow the ex- 
hortations of the prophet, the words that form the 
groundwork of the preceding remarks. For, afler 
having said. Seek ye the Lord while he may be found, 
call ye upon him while he is near, he draws this 
inference from it, to which I wished to lead you, 
which has been the aim of all I have said, and 
with which I will now conclude. Let the wicked 
forsake his way, and the unrighteous man his 
thoughts ; and let him return unto the Lord, and he 
will have mercy upon him, and to our God, for he 
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will alundantly pardon. And lest the penitent 
sinner^ overwhelmed by the burden of his sins^ 
measuring by his own littleness the extent of the 
divine mercies, should despair of Ip salvation, he 
adds yet this declaratiop on the part of God, a de- 
claration which shews so well the grandeur of His 
mercies. My thoughts are not your thoughts, neither 
are your ways my ways ; for as the heavens are 
higher than the earth, so are my thoughts higher 
than your thoughts. To God the Father, the Son, 
and the Holy Spirit, be honour and glory for ever 
Amen. 



THB AND. 
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